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Sermons for the Month of August 
ELEVENTH SUNDAY AFTER PENTECOST 
“FROM THE MULTITUDE APART” 


BY THE RIGHT REV. MGR. H. T. HENRY, LL.D. 


“He hath made both the deaf to hear, and the dumb to speak.”—Gospel. 


SYNOPSIS.—Introduction.—The sacred narrative gives us striking details 
of the miracle. These will bear a spiritual interpretation. 


I. Bodily Solitude Great undertakings, whether in financial, military, 
social, or literary matters, are planned in a relative solitude, and not 
in the market-place, or the battle, or the social parlor. 


Il—Mental Solitude—It is gained ordinarily by bodily solitude, al- 
though it can also be had by persons of good will who make repeated 
efforts to gain it. 

Conclusion—A brief aspiration to Christ, the Healer of Souls, that 
He may cure our spiritual infirmities. 

Introduction —The miracle narrated in this day’s Gospel has 
anumber of striking features. With a simple act of His divine 
will, Our Saviour could have effected the cure of the deaf-mute. 
Instead, He took the man aside from the multitude, touched his 
ears, placed saliva on his tongue, prayed to His heavenly Father, 
groaned, and said: “Be opened’”—and immediately the cure was 
effected. _ 

We may assign various reasons for these various striking acts 
of Our Saviour. There may have been some peculiarity in the 
deaf-mute—a great shyness or sensitiveness—that appealed to-the 
pity of Our Lord, and caused Him to lead the man apart from 
the multitude. And the various ceremonial acts preceding the 
cure may have been intended to impress the wonder of it upon 
the deaf-mute. But it is not forbidden to us to see something 
deeper than such superficial explanations. We may well suppose 
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that every single word and act of Our Saviour when He appeared 
before men as their Divine Teacher, had a mystical meaning in- 
tended for spiritual meditation by the people, not alone of His 
own times, but of all time. And so the deaf-mute has been con- 
sidered a spiritual type of those whose minds are so engrossed 
with earthly activities, or so sunken in sin, that their ears are 
as it were deaf to the words and warnings of God, and their 
voices are as it were mute when spiritual topics are being dis- 
cussed. Such men seem unable to make a movement towards the 
Saviour Who alone can cure them. Like the men in to-day’s 
Gospel, they must be brought to Our Lord, as it were, by a 
specially powerful grace granted to them. We might pursue such 
interpretations still farther and find therein much profit for our 
souls. But perhaps we may gain much by confining our attention 
to one feature of the miracle. Our Saviour took the deaf-mute, 
says the Evangelist, “from the multitude apart” before He would 
work the great miracle of unstopping, as Isaias had prophesied, 
the ears of the deaf and loosing the tongue of the dumb. 

1. Bodily Solitude—If we look for a deeper meaning in this 
strange act of Our Saviour, we shall readily find it in the fact that 
the great deeds recorded in history have ordinarily been planned 
apart from the multitude which was to be most powerfully af- 
fected by those very deeds. It is not in the hurly-burly of the 
market-place that the financiers plan their immense efforts to 
sway the market. It is not in the fatigue of the march or in the 
fury of the battle that the general plans his campaign. It is not 
in the midst of conversation and social chatter that the author 
plans his masterpiece. Perhaps you have seen the picture’ that 


represents the great musician, Beethoven, meditating over the 
composition of one of his masterpieces of harmony. He is repre- 
sented as sitting by himself at.the dead hour of the night in his 
simply-furnished room. The only light he has is that of a little 
lamp whose rays light up only the paper upon which the theme 
is to be jotted down, and that of the waning moon which faintly 
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silvers the casement. Through that opened casement we see, far, 
far below, the sleeping world. The composer has gained for him- 
self that silence of solitude which alone can assure him the oppor- 
tunity for the silent music of his thoughts. The moral to this 
picture consists in the lines of the poet Longfellow: 


The heights by great souls reached and kept, 
Were not attained by sudden flight: 

But they, while their companions slept, 
Were toiling upward through the night. 


If solitude be so necessary for the accomplishment of any great 
work of human endeavor, shall we not reasonably suppose that 
it is equally appropriate for any great work of heavenly en- 
deavor? “Without Me, you can do nothing,” said Christ to His 
Apostles. If we are to do anything worthy of heaven, it is to 
God’s voice we must listen, not to that of the world. But we can 
hear this voice of God only in the solitude of the heart. He does 
not shout to us amidst the clatter and chatter of worldly pursuits. 
Rather He whispers most subtly in the ears of the soul. And 
“blessed,” wrote Thomas a Kempis in his immortal work on the 
Imitation of Christ, “blessed are the ears that hear the veins of 
the Divine whisper, and are deaf to the whisperings of this 
world.” We ought to be able to catch, not merely the whisper, 
but “the veins of the whisper,” that is, the most special and per- 
sonal and individual meanings that His whisper would convey 
to us. 


There is a beautiful illustration of this great truth furnished to 
us in the history of Elias the Prophet. He was to witness the 
passing of God by him as he stood on Mount Horeb. How 
should he recognize the presence of God? First of all, there was 
a great whirlwind that overthrew mountains and broke the rocks 
into pieces. But, says the Sacred Text, the Lord was not in the 
wind. Next there was an earthquake—and God was not in the 
earthquake. Then there was a fire—and the Lord was not in the 
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fire. Finally there came a gentle zephyr. And when Elias heard 
its gentle rustle, he covered his face with his mantle—for he 
knew that God was in the soft breath of the zephyr, and not in 
the midst of whirlwinds, earthquakes, conflagrations. 

The man who is deaf to the Divine inspirations, who is dumb 
when any spiritual conversation is going on about him, who mani- 
fests really no interest whatever in things of the spirit, but who 
listens intently when worldly affairs are broached, who becomes 
eloquent in their discussion, and who manifests the keenest in- 
terest in all their details, would be typified by the deaf and dumb 
man who was brought by other men to Our Saviour, and who 
was then taken “from the multitude apart,” and in that solitude 
was cured of his physical infirmities. He does indeed stand in 
need of solitude, where the voices and chatter of the world must 
cease for a time to deafen his ears to the voice of God. But all 
of us, brethren, are in some degree deaf to the promptings of 
the Holy Spirit. All of us need a kind of solitude wherein we 
may truly hear the voice of God whispering to our minds. This 
appears to be more and more recognized in this country by think- 
ing Catholic men and women. Retreats are being established for 
Catholic men and women, and to Houses of Retreat these 
thoughtful lay people go for several days, in order calmly to con- 
sider those eternal interests of the soul which are of immeasut- 
ably more importance than any earthly interests could possibly 
be. From these places of Spiritual Retreat they come forth re- 
freshed in body and mind, in soul and spirit. They have had an 
opportunity, which they have eagerly embraced, of looking at 
their own lives in a proper and orderly perspective. They per- 
ceive that the things which most clamorously engaged their at- 
tention in the past are oftenest those which least deserved attet- 
tion. They perceive that they have given too little time, too little 
labor, too little zeal, to things which were really the most im- 
portant of all. Side by side with the realization of all this, they 
have been able quietly to plan some definite measures for the 
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future which shall correct the mistakes of the past. Their habits 
have come under scrutiny, and they have noted in what direction 
the main current of their lives is flowing, whether to or from 
God. Their occasions of sin have been detected, and the proper 
ways of avoiding these have been studied and planned. Apart 
from the multitude, they have found Christ ready to give them 
hearing and speech. 


2. Mental Solitude.—Now the main purpose behind all such 
Retreats is first of all to attain to mental solitude, or the silence 
of the heart. By removing ourselves from daily and hourly con- 
tact with the things “that chatter loudest as they mean the least,” 
we obtain at least the opportunity of silence. It is all-important, 
brethren, that we hear the voice of God whispering to us. And 
it is the misfortune of most people that they can not carve out 
for themselves a few days of Retreat in the midst of all kinds of 
cares, anxieties, labors and occupations in which they are trying 
to provide for themselves and for those dependent on them the 
necessities of clothing, food and roof. There is much to comfort 
such daily toilers if they can realize that it is quite within their 
power to attain to silence of the heart even without a withdrawal 
of several days from their work. This withdrawal makes it much 
easier to reach silence of the mind or heart, it is true; but, by 
putting forth some effort, it is also true that we can practically 
attain to the heart-silence even in the midst of our work for a 
livelihood. An American poet who was not a Catholic felt this 
truth when, in his “Hymn of the City,” he says: 


Not in the solitude 

Alone, may man commune with heaven, and see 
Only in sombre wood 

Or sunny vale, the present Deity, 
Or only hear His voice 

Where the winds whisper and the waves rejoice. 


No, even in the city, with its tumult of noises, a faithful soul is 
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able to fashion for itself, from time to time, a moment or two 
of heart-silence in which it can breathe a little prayer to God, its 
Maker, its Redeemer, its Sanctifier, its Eternal Reward. In ad- 
dition to these daily but very brief silences of the heart, there is 
the method adopted by some careful people, of setting apart one 
definite day—perhaps a Sunday would be the most convenient— 
in each month for a calm judgment of the profit and loss of our 
spiritual lives. Business men balance their books monthly, in 
order to see clearly whether they are prospering or losing. The 
business of our salvation is, however, the most important of all 
our concerns. 

Conclusion.—O Divine Healer of souls, let us not grow deaf to 
the whispers of Thy saving grace, nor let us offer Thee a lip 
service, but one that comes from the heart. Grant us strength 
to make for ourselves those times or moments of heart-silence in 


which we may best hear Thy voice calling to us and instructing 
us in the way of eternal life. Amen. 





TWELFTH SUNDAY AFTER PENTECOST 


THE LAW OF LOVE 
BY THE REV. H. G. HUGHES. 


“This do, and thou shalt live.”—Gospel. 


SYNOPSIS.—I. The Law of Love. 

II, Christ's Teaching on the Law of Love. 
III. The Foundation of the Law of Love. 
IV. Our Keeping of the Law of Love. 


1. It would be impossible, dear Brethren in Jesus Christ, to 
exaggerate the importance of the lesson taught us by our Divine 
Lord in the Gospel of this Sunday. That lesson sums up the 
whole duty of man. In this passage of Sacred Scripture we are 
told, by the mouth of Him Who is the Eternal Wisdom and very 
Word of God, what we are to do to be saved, what is the chief - 
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duty of our lives, what must be our constant unremitting occu- 
pation and business in life. And it is nothing complicated; it is 
nothing that will overwhelm us with a multiplicity of detail. Our 
whole duty, as enunciated by the Word of Divine Truth, is at 
once simple and all-embracing, clear and definite; and, since it is 
a duty imposed upon us by the all-wise and all-knowing God as 
one that is essential and necessary for salvation itself, it must be 
and is a duty fully possible and able to be carried out. What is 
it? The Gospel shall tell us. “A certain lawyer stood up, tempt- 
ing Him, and saying, Master, what must I do to possess eternal 
life? But He said to him: What is written in the Law? how 
readest thou? He answering, said: Thou shalt love the Lord thy 
God with thy whole heart, and with thy whole soul, and with all 
strength, and with all thy mind; and thy neighbour as thyself. 
And He said to him: “Thou hast answered right: this do, and 
thou shalt live.” 

2. Now this, dear brethren, was not the only time that our 
Divine Lord was interrogated on this subject of the great essen- 
tial for salvation; the ‘one thing necessary.’ On other occasions 
the question took the form of an enquiry as to what was to be 
considered the first or greatest commandment of the law that 
God had given to His people. Sometimes the question seems to 
have been asked in a captious spirit, sometimes with a real desire 
to learn. So, in the 22nd Chapter of St. Matthew we read of a 
doctor of the law who asked Him, tempting Him, “Master, which 
is the greatest commandment in the law?” And the reply was: 
“Thou shalt love the Lord thy God with thy whole heart, and 
with thy whole soul, and with thy whole mind. This is the 
greatest and the first commandment. And the second is like to 
this: Thou shalt love thy neighbour as thyself. On these two 
commandments dependeth the whole law and the prophets.” 
Again St. Mark, in the 12th Chapter of his Gospel records how 
one of the Scribes asked Our Blessed Lord, “which was the first 
commandment of all.” On this occasion the answer was: “Hear, 
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O Israel: the Lord thy God is one God, and thou shalt love the 
Lord thy God with thy whole heart, and with thy whole soul, and 
with thy whole mind, and with thy whole strength. This is the 
first commandment. And the second is like to it. Thou shalt 
love thy neighbour as thyself. There is no other commandment 
greater than these.” 

3. Notice, dear Brethren, that on this occasion our Blessed 
Lord introduces His statement of the great, necessary, all-suffic- 
ing Law of Love with the words, “Hear, O Israel; the Lord thy 
God is one God.” It is not necessary for me to tell you, I think, 
that in all these passages Christ is quoting: He is quoting the law 
of God given to Moses. You can read this Law of the Love of 
God in the sixth Chapter of the Book of Deuteronomy; while in 
the nineteenth chapter of Leviticus we read, “Thou shalt love thy 
friend as thyself.” Our Blessed Lord, in quoting from the Law 
in this last passage, the one I have taken from St. Mark, gives 


not only the commandment of love, but also the foundation and 
reason of that commandment. What is that reason? What is 


that foundation? Again the Scripture itself shall tell us, in the 
beautiful answer of the Scribe, which drew from the lips of Jesus 
a loving commendation. “The scribe said unto Him: Well, 
Master, Thou hast said in truth that there is one God, and there 
is no other beside Him; and that He should be loved with the 
whole heart, and with the whole understanding, and with the 
whole soul, and with the whole strength, and to love one’s neigh- 
bour as oneself is a greater thing than all holocausts and sacti- 
fices.” And then “Jesus, seeing that he had answered wisely, 
said to him: Thou art not far from the Kingdom of God.” 
Yes: man must love God because the Lord our God is one God, 
the only God, the only object worthy of supreme, unreserved, un- 
limited and unbounded love: the only Being whose excellency is 
such as to call for and justify the completest self-abandonment of 
love and worship and devotion, uttermost zeal of service, concef- 
tration upon Him of all the force and energy of the love of every 
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rational and intelligent creature. No creature, not the very highest 
and noblest, may receive the worship of that unreserved love that 
is the right of God alone; there is always a point in the love, 
however right and dutiful, that we may give to creatures, where 
we must say, ‘thus.far and no farther ;’ when to go farther would 
be to entrench upon God’s rights, to put up a creature in His 
place, to make an idol and fall down and worship it. ‘The Lord 
thy God shalt thou adore, and Him only shalt thou serve.” (St. 
Matt., iv, 10.) While God is God, and we are the creatures of 
His hand, this is the law of life, this is the law of salvation, this 
is the object of existence always and everywhere. “Thou shalt 
love the Lord thy God with thy whole heart and with thy whole 
soul, and with all thy strength and with all thy mind,” giving, to 
that one Divine Object, besides Whom there is no other, one only, 
undivided worship and devotion, the worship of that faculty in us 
which is the ultimate spring and motive of all we do or think or 
say—the strong faculty of love. 


4. Do we keep the law of love, Brethren? Have we the love 


of God? Before I suggest to you a means of answering this 
question let me point out that there are degrees of perfection in 
loving God. There is a beginning, progress, perfection in loving 
God. No one can be saved without love of God, true and real. 
That does not mean that no one will be saved whose love of God 
is not perfect. The supreme perfection of the love of God will 
be ours in Heaven. On earth we can always love God more. 
One quality, therefore, of our love of God on earth should be a 
constant increase of our love. We can grow to love God so much 
that we shall go at once to Heaven when we die. Or, our love 
being imperfect, that imperfection must be purged away in Pur- 
gatory. But, as I asked you now, are we loving God, truly, if, 
as yet, imperfectly? How are we to tell? Our Blessed Lord 
Himself has given us two great tests of our love of God. We 
love God, He says, if for His sake we keep His commandments, 
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and if, for His sake, we love all others. “If you keep My com- 
mandments,” says our Divine Lord, “you shall abide in My love 
... You are my friends if you do the things that I command 
you.” (St. John, xv, 10 and 14.) To keep the commandments, 
to avoid mortal sin, to love God enough to reject all temptations 
to offend grievously, that is the minimum degree of love, and 
that minimum is necessary for salvation. Nor can we allow our- 
selves to be satisfied with that minimum: it is only the beginning, 
If our love of God is real, we shall ever strive to love Him more 
and more, and more and more to please Him. Our love will lead 
us to avoid all deliberate venial sin, to cultivate the Christian 
virtues, to progress in virtue for His sake, ever to seek ways in 
which we may show our love and prove our love and satisfy our 
love. The law of love given us by Jesus Christ is a law of per- 
fect love: “Thou shall love the Lord thy God with thy whole 
heart and with thy whole soul, and with all thy strength, and 
with all thy mind.” It was so that Christ loved us, even unto 
death; it is so that we must love God, aiming at love that shall 
grow more and more perfect as life goes on. And the other test 
of love that Our Blessed Lord has given us is charity towards our 
neighbour. ‘Thou shalt love thy friend as thyself,” said the old 
law, the law of Moses. “Thou shalt love thy neighbour as thy- 
self,” is the emendation of Jesus Christ. Christian love of others 
is to be all-embracing. Most beautifully has our Blessed Saviour 
illustrated the Christian law of love in the parable of the Good 
Samaritan that you have heard read in to-day’s Gospel. The 
priest and the Levite showed that they had no true love of God. 
“He that loveth not his brother, whom he seeth,” says St. John, 
the Apostle of love, “how can he love God, whom he seeth not? 
And this commandment we have from God, that he who loveth 
God, love also his brother.” (1. St. John, iv, 20, 21.) And the 
same Apostle records the words of Christ Himself: “A new com- 
mandment I give unto you: that you love one another; as I have 
loved you, that you also love one another. By this shall all men 
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know that you are my disciples, if you have love one for an- 
other.” (St. John, xiii, 34, 35.) 

This law of charity to our fellow-men, like the law of charity 
to God, is founded upon reason and the nature of things. God 
we must love above all things, with a supreme love given to no 
other, because of His supreme and infinite excellence. Our fel- 
low-creatures we must love because God Himself loves them. If 
we truly love Him, we shall love those whom He loves. To say 
we love a person, and at the same time to flout and reject what 
that person loves, much more to dislike and despise those who 
are dear to him, is simply to prove the falsity of our professions 
of affection. So also, to have no love for our fellow-men, es- 
pecially for those of the household of faith; to depise or injure 
or neglect those for whom Jesus Christ shed His precious Blood, 
is to prove the falsity of our professions of love for Christ Him- 
self. 





FEAST OF THE ASSUMPTION 
BY THE REV. A. B. SHARPE, A.M. 
“A certain woman from the crowd said to Him: Blessed is the womb that 


_ bore Thee, and the paps that gave Thee suck. But He said: Yea, rather, 
blessed are they who hear the word of God and keep it.”—St. Luke, xi, 28. 


SYNOPSIS.—1. Mary is the Mother of God; 
honor, because she heard and kept His Word. 


2. Therefore she had her reward in the Assumption. 


3. We also have been chosen to be united with Christ in the Church; 
after Mary’s example and with her help we must do God’s Will and 
so obtain the reward. 


I, We can well understand the feeling that prompted the ex- 
clamation of some woman—no doubt herself a mother—in the 
admiring crowd that followed our Lord. All reverenced Him, 
all wondered at His powers, all were deeply impressed by His 
words. But the mother’s heart regarded Him from its own 
characteristic point of view. Somewhere, she thought, among 
-the hills of Galilee there was a woman to whom belonged in a 
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the young Prophet for whom, as yet, few had any feeling but 
those of kindness and respect. It was a great thing to see Him 
and hear Him, to follow Him even as one amid the crowd. But 
what must it be to be the Mother of such a Son! How proud 
she must be of Him; and what great qualities must she have 
whose likeness no doubt could be traced both in His features 
and in the mind and character that set Him so wonderfully above 
His fellows! Blessed indeed must be the womb that bore Him! 

Our Lord could not pass by without notice this reference to 
the Mother whom He so deeply loved. It was true; she was 
blessed indeed in that privilege which she alone of all creatures 
could enjoy and which placed her forever above them all. But 
there was another and even greater blessing which Mary pos- 
sessed in the fullest measure, but in which, in varying degrees, all 
who belong to our Lord have some share. “Blessed are they that 
hear the Word of God and keep it.” Mary’s privilege was that 
she was the Mother of God; but it is her crowning glory that she 
was worthy of that unspeakable honor. She, like the other Mary 
of whom we read in to-day’s Gospel, but in a perfect manner 
which no one could emulate, had “chosen the best part.” She 
had chosen it from the very beginning of her sinless life; and her 
choice never failed or wavered to its end. In a double sense she 
was the Mother of our Lord: not only did He take His human 
flesh from her pure body, but she was the first and chief of those 
of whom He said, “whosoever shall do the will of my Father that 
is in heaven, he is my brother and sister and mother.” 

2. To-day we commemorate the result and reward of Mary's 
perfect obedience to God. After a long life, the greater part of 
it spent in spiritual intercourse with the Divine Son Whose bodily 
presence had been for a time taken from her, and in helping those 
whom He had left to carry on His work on earth, she died and 
was buried. That is the debt of nature, which all humanity must 
pay. Mary in her death and burial only followed the example of 
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her Son, and received the final impress of that likeness to Him is 
which had been the chief feature of her life. As the “sword” of a 
His Passion had pierced her soul and associated her with Him in z 
1 His sacrifice on the cross, so she shared with Him the last a 
trial which He passed through, and which must come to us all in 4 
| turn. But for Mary death had lost its bitterness ; for the Apostle Bi 
tells us that “the sting of death is sin.” But there was no sin in a 
Mary, and for her death was only the passage to eternal life— a 
! the glorious ending of the exile from the visible presence of Jesus Be: 
which she had borne in this world. “4 
; For her, too, as for Him, the physical repulsiveness and humili- a 
ation of that which follows death was absent. God did not “suffer i 
His Holy One to see corruption”; and He who had communi- al 
) cated to her the “fulness” of grace gave her also a share in His ee 

own immunity from the bodily consequences of death. The pure s 
, flesh of Mary was that from which our Lord had taken His own ; 
: flesh; sin had never defiled it, and it had been doubly sanctified # 
| by the Holy Ghost in her own immaculate conception and in the il 
3 incarnation of her Son. It was only fitting that it should be “4 
| reunited to her stainless soul as soon as the last stage of her By 
: earthly life was passed, and receive immediately the crown of the 4} 
Queen of Heaven. So Mary’s body saw no corruption; her spot- :: 
| less soul returned to it, and caught it up to the glorious place vt 
| where now she reigns. No human eye beheld that resurrection; ‘ : 

it took place in silence and solitude, for this world; the radiance { 


of divine glory that shone over the tomb and the train of wor- i 
shipping angels that attended on their queen were hidden from " 
mortal sight as the presence of God itself is hidden from it. i 
Only the empty tomb remained to tell the wonderful story; and fs. 
the universal belief of the Church, which cannot be deceived, is it 
an abundantly sufficient warrant of its truth. e 

To-day, then, we contemplate Mary in heaven. She has 
finished her course on earth, and done all that God had called her Ht 
to do; now she receives her reward—that reward of which she is 
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had already had some foretaste in the companionship of her Son 
and the close union of her heart with His. Now she is comipen: 
sated for all the sorrows which that union brought her, and 
which, because they were the sorrows of Jesus, were the pledge 
of the glory she now shares with Him. Now she has entered 
into her sovereignty over heaven and earth; she is queen and 
mother of all those for whom Jesus died, even of those who do 
not know her or love her; she is the refuge of sinners as well 
as the queen of saints, and disowns none of those who are her 
children by right. ‘ 

3. And so she calls us all, by her example, to share in our 
measure her double privilege. She is the Mother of God by 
God’s decree; and we by the same beneficent decree are united 
with her Son through the sacramental grace which has made us 
members of His body in the Catholic Church. She was con- 
ceived without stain of sin; and we, by the grace of baptism 
have in our turn been cleansed from sin and rendered spotless 
in God’s sight, and enabled so to do God’s will that His promise 
may be fulfilled to us; that our Lord may count each of us as 
His brother and sister and mother in this world, and reward us 
after this life is over with that share of His glory in heaven for 
which He has destined us. That is God’s free gift to us: He 
has made us Catholics, without any merit of our own. But it is 
for us to use the powers with which we have been endowed, to 
“choose the best part” which God offers us, and which by His 
grace we may make our own for eternity. God has made us 
Catholics by His own beneficent act; but we cannot be good 
Catholics except through our own choice. God has given us the 
means of salvation; but we cannot be saved unless we co-operate 
with Him. Mary said, “behold the handmaid of the Lord”; and 
she was His perfect handmaid to the end of her life. We, too, 
must not only be called His servants, but show that we are His 
servants by our actions to the end of our lives, if afterwards we 
are to follow our queen and mother into eternal happiness. 
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Blessed are those whom our Lord calls into His Church; but 
more blessed are they who hear the Word of God and keep it. 

It is no great thing that we have to do, as the world counts 
greatness. Mary’s life on earth was very humble, very retired, 
quite unnoticed by the great world. She took no part in any 
public movement ; she was not a social leader, or an organiser of 
charitable effort, or a promoter of patriotic service; she was not 
a president or a secretary or a superior of anything. She was 
quite a commonplace person, without any of the natural gifts 
that make people prominent in the world; and she was content 
with the obscurity of her lot in life and the simple duties it im- 
posed upon her. The greatness of Mary lay not in her worldly 
circumstances or in her natural gifts, but in the hidden life of 
her soul, perfectly united as it was with her divine Son and His 
heavenly Father and hers. Mary’s supernatural and perfect holi- 
ness was independent of all worldly things, and needed no one 
set of earthly conditions rather than another for its sphere of 
action. All that mattered was that she should do God’s will, 
whatever it might be; whether in the Temple where her child- 
hood was passed, or in the domestic duties of the holy house at 
Nazareth, or waiting in solitude while her Son was absent in the 
work of His ministry, or in the quiet and contemplative years of 
her later life. Always she was the chosen Mother of God, always 
the greatest of His creatures, always glorious in the flawless per- 
fection of her life. So God may have called us to lead quiet and 
obscure lives, and to do only simple and commonplace duties; or 
He may have chosen that we should be active and prominent and 
distinguished in the world’s work; we may be widely known and 
highly honored or our lot may be in obscurity or contempt. It 
makes no difference: the life and the actions that really count 
are those which only God fully knows and understands; the love 
and prayer and obedience we offer to Him are our real life, and 
our outward circumstances matter only in so far as they consti- 
tute the sphere in which our service of God is to be discharged. 
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Neither the world nor our place in it can help us or hinder ys, 
How greatly would the troubles of most of us be relieved, how 
much would the burdens we have to bear be lightened, how the 
dulness and weariness of life would be driven away if we would 
regard our lives as what they really are—opportunities of obed- 
ience to God’s will, the paths by which we may follow in the train 
of our queen to the place where already she awaits our coming! 


Let us then try to keep before our minds the glorious end to 
which God has brought our blessed Lady. For it is the end to 
which He will bring us also if we are faithful to our calling. Her 
greatest privileges are indeed peculiar to herself, and can be 
shared by no other creature whether man or angel. But the 
glory of Mary is the glory of God, abundantly imparted to her 
by Him; and it is that same glory which God has in store for 
each one of us, in body and soul, according to the measure of 
our capacity, if we will but be fit for it when the time comes. 

There are difficulties in the way: the temptation of the devil, 
the bad examples which surround us and our own weakness are 
continually thwarting God’s purpose and hindering our advance 
towards Him. But Mary who has gone before us is our helper 
and our advocate: her prayers are full of power, her pure hands 
are laden with the gifts which her Son has given her for us. In 
all our difficulties and temptations she is able and ready to help 
us if we will ask her. She will guide her children through all 
the dangers and distresses of this life, and at the hour of death 
she will be at hand to encourage and strengthen them in that 
dark passage which will lead them to life everlasting. 
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THIRTEENTH SUNDAY AFTER PENTECOST 


LEPROSY AND SIN 
BY THE REV. STEPHEN MURPHY, 0O.M.1. 
“There is no one found to return and give glory to God but this 
stranger.” —Luke, xvii, 18. 


SYNOPSIS.—The physical affliction of leprosy, so to speak a living death, 
constitutes a realistic type of a soul ravaged by sin. 
Christ whose mission was for sinners, had special compassion on lepers. 
The condition that they show themselves to the priests. 


The greatest things the Christian faith can bestow are received by 
complying with conditions appointed by God: washing in baptismal 
waters; showing ourselves to the priests in the confessional and dis- 
playing to him the leprous spots of our soul. 


The cleansing of ten persons from leprosy is a miracle of un- 
usual interest besides being an event of our Saviour’s career 
rich in salutary lessons. 

The affliction of leprous men had special claims upon the com- 
passionate Heart of Jesus, because leprosy is a figure of sin. Any 
one who has visited the leper settlement at Molokai, will not soon 
forget the appearance of the inmate of this colony that has fallen 
avictim to the fatal disease. He is a denizen of the world, it is 
true, but belonging properly to death and the grave. 

What need to seek further for a hideous type of a soul ravaged 
by the fearful contagion of sin? For does not sin disfigure and 
pollute the soul in the manner that leprosy destroys the living 
tissues of the body? Sin also produces exclusion and separation. 
It disqualifies the soul for communion with the blessed in Heaven 
and for the society of the Divine Being. Sin is really a moral 
leprosy that dooms its wretched victim to everlasting death and 
to burial in unquenchable flames. 

When the nine lepers who were Jews and their Samaritan 
companion, lifting up their voices, appeared to the pity of Christ, 
their prayer in the ears of the Son of God was as the cry of all 
humanity begging release from the leprosy of sin. “Jesus, 
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Master, have mercy on us.” All men have sinned and do need 
the glory of God” (Rom., iii, 23). |The misery of our state con- 
strains all to repeat the words, “Jesus, Master, have mercy 
on us.” i 


In the first ‘year of our Lofd’s public’ ministry;‘a man full of 
leprosy, coming to Jesus and falling on his face, begged to be 
made clean. Jesus seeing that he had faith and confidence 'in'His 
power, touched him and ‘said, “Be thou made clean.” And ‘int. 
mediately the unclean disease was cured, But Jesus laid, on him 
a. parting injunction—that he should show himself to the’ priests 
and offer for his cleansing’ the things commanded by. Moses, 


The ten lepers mentioned in to-day’s Gospel! had faith sétally 
as’ strong. They ‘had the titmost' confidence inthe’ power! and 
goodness of Christ, though their humility kept them at‘a distance 
while they lifted up their voices in a plea for mercy: When' Jésus 
saw them, He said; “Go, show yourselves to the priestsi’; It) Was 
made a condition of their cure that: they submit themselves:to-the 
prescriptions of the ‘Jewish religion, »: Their. reward: \and,cute 
depended on their ready obedience. And. it came: to. pass as they 
went. they were made.clean, 

In the Kingdom of Israel in the days 6f the Prophiet Elise 
there came 'to the prophet a general of the army of the King of 
Syria. ‘He was a gi'eat man with his master) ‘a: valiant’ man! and 
rich, but he was a’leper.’ This Syrian ‘general; whose name! was 
Naaman; brought with him to the Prophet Eliseus ‘magnificent 
presents—ten talents of silver): six thousand pieces of gold ant 
ten changes of raiment. But the prophet would receive ftone’of 
these gifts. When Naathani stood at his door with his horsesiand 
chariots, Eliseus sent a messenger to him, saying; “'Go'and wash 
seven times in the Jordan and thy flesh shall’ recover: health and 
thou’ shalt be clean.” » Naaman was exceedingly angry: cil 
thought;” he said, “he would have come: out and: invokedithe 
name of the Lord his: God and touched with his hand the:placé 
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ofthe leprosy and, healed me,”’... As he,turned,and was going away 
with indignation, his servants said. tohim,, “If. the prophet had 
hidden'thee. to do ‘something great, surely, thou, wouldst, have-done 
it, Why not, rather. obey his command+—wash and, thou shalt be 
clean?”’,. Going down, therefore, Naaman: washed himself seven 
times in.the waters.of the Jordan, according to the words:of. the 
man; of.,God. ‘His; flesh was restored, like,the flesh of,-a; little 
child and;he was made-cleane .. .. 

, {Now there were, many, lepers; in, the, pre i“ he Fades Eli 
seys,,,, Norie but Naaman were, healed,,,; And there, were many 
lepers.in' the time, of our, Lord.,,, Very few, do we, know; were 
favored with.a, miraculous, cure,.,, But bear faithfully in, mind. that 
Naaman,and the lepers mentioned in,the Gospel, before,receiving 
the, divine, favors, submitted themselves to conditions appointed 
by God.,,. Naaman was, obliged to wash-himself seven. times in-the 
river.Jordan., . The lepers of, the,Gospel, miracle were obliged. to 
show themselves to the priests. rt 

It is a great boon for us to be deme ‘eh nee sin, to 
be supplied with spiritual health and strength fitting us to enjoy 
the society of angels and ‘saints’ and the vision of God: face to 
face. But immersion in the waters of baptism is necessary for 
this blessing just as!washing in the Jordan: was tiecessary for the 
healing of Naaman.: “Unless a mar be born-again of water and 
the Holy Ghost, he cannot enter the kingdom of heayen” (John, 
ill, 5). | 

w What a relief for‘erring men ‘to regain péace of conscience in 
alae of Penance.., But. to have, his, iniquities blotted 
out;to-be cured of fatal spiritual:disorders, the sufferer must seek 
diligently for the Heavenly Physician, And finding Him, he is 
obliged to comply with His directions ‘by showing himself to the 
priest... | He is; required in.,the, confessional. to, make,an,open dis- 
play,of his conscience and,expose all; the leprous, spots:of, his soul 
in order, that, the remedy may) be ,applied..and,he may be. healed 
ofthis disorder, like, the lepers in, the,Gospel. |... 
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In conclusion let us ask the question: Having experienced the 
unstinted generosity of the common Father of men, do we make 
a sufficiently generous thanksgiving? Remember how Naaman 
after his healing returned to the Prophet Eliseus and made every 
possible expression of gratitude. Again, one of the ten lepers 
when he saw that he was made clean went back with a loud voice 
glorifying God. And he fell on his face before Jesus giving 
thanks. And we are told he was a Samaritan. And our Saviour 
asked with sorrow, “Were not ten made clean? Where are the 
nine? There is no one found to return and give glory to God but 
this stranger.”’ Do we Christians resemble in any way those nine 
Jewish lepers who failed to appreciate the munificence of our 
Saviour as they should have? We have received greater favors 
than Naaman or the ten lepers. Do we receive them thought- 
lessly and as a matter of course? Or do we return to the feet of 
Jesus and give glory to God because of His power and mercy 
manifested in our regard? 





FOURTEENTH SUNDAY AFTER PENTECOST 


CONFIDENCE IN OUR HEAVENLY FATHER 


BY THE REV. S. ANSELM PARKER, 0O.S.B., M.A. 


“For your Father knoweth that you have need of all these things.’—Matt, 
Vise, 


SYNOPSIS.—I. The Incarnation reveals the Fatherhood of God, giving 
“access with confidence” to the Father. 
II. Examine God’s care for men: (1) Direct sayings about the Father; 
(2) other teachings; (3) Gospel incidents; (4) in the lives of the saints; 
(5) in our own. 


III. Consider the real reascn why we may have confidence. Four 
deep considerations. Conclusion. 


I. The infant learns to lisp a name full of reality. In every 
true Christian household a father combines with the strength of 
manhood a tender care for his child. He wins the child’s con- 
fidence. And from human personality thus unconsciously under- 
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stood a child first learns that God is a Person, a Father, who is 
worthy of trust and love. The child learns in his first prayer 
to address God thus: “Our Father who art in Heaven.” And 
as we grow, We more consciously inquire: Who is God? In the 
days before the Incarnation it was difficult to realize God’s char- 
acter. It would seem that but few chosen souls came to look 
upon Him as Father. Fully to reveal God to mankind was one 
of the objects of the Incarnation. By the coming of Jesus 
Christ the Old Law attitude of fear and state of bondage passed 
away. “Ye received not the spirit of bondage again unto fear,” 
St. Paul reminded his converts, “but ye received the spirit of 
adoption of sons whereby we cry, Abba, Father,” (Rom. viii, 15.) 
And again he writes in another of his letters (Eph. iii, 11), “In 
Christ Jesus our Lord we have boldness and access with confi- 
dence to God through our faith in Him.” The great grace given 
by the Incarnation was that easy way of approach to God, that 
outspoken freedom of speech, that feeling of confidence which 
marks the love and familiarity of children in sharp contrast with 
servile fear. He came to lay open the heavens to man; He came 
to bring the heavens to earth. Jesus Christ, true and real God, 
dwelt in the midst of His people, gathering round Himself not 
only the pure of heart and the repentant sinner but all who would 
accept His invitation: “Come to Me all you that labour and are 
heavenly burdened.” All shall be His children. All may ap- 
proach Him with confidence. And Jesus Christ, God the Son, 
the Second Person of the Blessed Trinity, was true and real man 
as well; and showing Himself as the First Born, the Elder 
Brother, He gave us the example of reverence, love and confi- 
dence towards the Father. Indeed all His words, from those 
first recorded words, “Know ye not that I must be about My 
Father’s business,” to the last words on the cross, “Father, into 
Thy hands I commend My Spirit,” show forth the perfect atti- 
tude towards the Father which must be ours. He came to reveal 
God; to restore intimate relations between man and God. It 
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was precisely sin and its consequent blindness df ‘mind and heat 
that brought into the world estrangement between man and! God, 
and. with»it-fear.' God ‘does not change: He! is:ever-a' loving 
Father. But man had become ‘sinful-and ignorant and'fearfy; 
Atithe opening of the! Bible in the Book' of: Genesis! (iii, 1) swe 
read how Adam ‘sinned ‘and’‘when God ‘called him at lengthihe 
answered, “I hid myself because TD wasiafraid,” |The Incdtnation 
brotight true knowledge ‘and redemption from'sin: for those who 
would take it: It changed the heart and mind of ‘frian;! so'that 
at length we ‘read the: words that significantly form the last words 
of the Bible—the last: cry ofthe. Chureh and every ‘redeeined soul 
is the yearning: desire’ to be with’God; bases! Lord: Jesus, come 
— — XXi,' 20). ” POF POT FE agri ises bal 
‘IL I. The, words of torday’ S, Gospel a are e part of ‘the Bae 
lation that has made this ‘change. within us. _ They . help, us to 
know our Heavenly Father, , They are an. expansion, of, a, clause 
in that prayer which Jesus Himself. taught us at the, request, of 
His disciples, “Our, Father Who art in heaven.” Be not solic: 
tous, He says, over the. material things of life. “You know the 
EF ather’ s care for the birds of the air, for the lilies of the fel: 
how much more. is His care for. you, 0. ye little faith, “Your 
Father knoweth that you, haye need of, all these. things.” “And 
again elsewhere, He would, argue with us: “Are, not, two, spat; 
rows sold, for a farthing? and, not one of them shall fall on. the 
ground, without, your F ather ; but the, very hairs of your | head ate 
all numbered, . Fear not therefore; better. are. ye, than, many 
sparrows” (Matt. x,.29).. And once again, He. says: 
man, is, there amongst you, of. whom if, his; son shall. ask brea, 
will he give him.a stone?.. ...,[f, you,,then, being, evil know how 
to give good gifts toiyour children, how much more will, your 
Father who is in heaven give good things to them that ask Him#? 
(Matt. vii, 21.) | If-a:child: may have confidence: in an, earthly 
father, then surely may’ we' in ‘our: Heavenly: Father!) Ask,| ask 
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with:eonfidence, and it shall be given you; seek/and ye shall find; 
kkiock and-it shall be: opened ‘unto you. | 


“Ue Such strong and conviticing ‘ways, in’ figures that ail cah 


understand, does our Lord ‘strive to bring home’ to each’ of ts 
the care of the Heav enly Father for each of us, a solicitude | so 
tender; so universal, so minute! ‘And that knowledge is a 'power- 
ful’ motive for confidence. Indeed what folly of men to mistriist 
Him! ° ‘And ‘in’ man’s mistrust ers a seria. ipeenesapael to Otte 
wi loves! om 


2. Full oa striking is the ihovslation contained in these 
few words. And underlying a multitude of our Lord’s teachings 
18 the same grand motive.’ No doubt’ the chief lesson of the 


parable of the Pharisee and the Publican inthe temple is that of 
humble prayer ; that of the friend who asks for loaves ‘at mid- 
‘hight i is one of the reward of perseverance; that of the woman 
who ‘rejoices to have found the fost coin is one of the value God 
‘$etS“on''a soul lost and found’ again.’ But what''do ‘we not’ see 
beyond the primary lesson? ‘That God is so good that He ‘bends 
‘down td listen to’ the repentant sinner; that He wishes us to offer 


Him the holy violence of persevering prayer; that He rejoices 
onthe: finding of the lost... Thus on each: occasion we. are taught 
more about the character of the Good: God, and drawn to have 


greater confidence in Him.) 


“Next; we may turn from His’ sayings that directly reveal’ the 


Fathet, and study any of ‘the Gospel incidents. We’ remember 
that He Himself, being Divine, is in’ the whole of His life and 


conduct toward ‘tus the Revelation of God. “In these we find still 
toré aburidant incentives to confidence. We have a wealth of 
exdiiples. For instance, recall that occasion on which & ‘sudden 


tempest on the’ lake threatened to destroy the disciples, whilst 


Jesus Himself was asleep—and apparently unheeding. ‘'The dis- 
ciples: were filled with terror and the strength of their hearts 
failed them: in the midst of ‘the real:danger.. They awoke Him 
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saying, “Lord save us; we are perishing.” And Jesus stilled the 
violence of the storm with His word of command—such js His 
power. And because His interest and carefulness never flag His 


rebuke was well deserved: “Why are you fearful, O ye of little 
faith.” For they had lost their confidence in Him. \ 

Keach detail of His life we may study from this one point of 
view ; and each will bring out in fuller light His true character, 
We combine them all. We recognize His own portrait in the 
Good Samaritan, in the father of the Prodigal Son, and He quite 
expressly points to Himself as the Good Shepherd. We have 
One whom we know we can trust. 


3. Because God is a true Father, good, wise, all-powerful, 
loving, ever-attentive, what need for fear? He is at hand. And 
as we find Him to have been to the disciples with whom He lived 
on earth, so do we find Him in the lives of all the saints. When 
St. Paul came to Corinth he was overwhelmed with discourage- 
ment at the magnitude of the task before him and the opposition 
against him. But at night he had a vision. The Lord stood 
before him and said, “Fear not; I am with thee.” ‘Then all was 
changed. 


4. Though no doubt without visions, without miraculous 
interventions, still is He ever present in the lives of each. If we 
search through our own past experience we cannot doubt it. The 
Church keeps ever before us this great truth when we are tossed 
about on a sea of anxiety, or shrinking at the voice of the thun- 
der of fear, or chilled by the sun-obscuring clouds of mental 
darkness. There is a depth of meaning in her oft-repeated “Do- 
minus vobiscum.”’ There should be the same real blessing as the 
Christian bids his friends Adieu, committing them to the Heav- 
enly Father’s care, wishing them God-speed. For in His hands 
all will be well. 


III. The truth which will steel us against diffidence and dis- 
couragement is this: God values us because He is our Father and 
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we are His most dear children. We are indeed precios to Him. 
And why? Not because of our possessions and worldly position. 
Not because of our abilities and accomplishments—even these 
are gifts but lent to us. Not because of the worthiness of our 
actions. But because we ourselves—each one, whether rich or 
poor, whether learned or ignorant, whether sinful or deserving— 
each one equally has a native, inherent worth, a very great in- 
trinsic value. Consider, my brethren. Each one is made “unto 
God’s own image and likeness” ; He loves us because we are His 
own—the glorious work of His hands, a marvellous spiritual 
creation. Again, each one of us is “bought with a great price”; 
He loves us because we have cost Him so much, even the price 
of His Precious Blood. Once again, each one from the cradle 
to the grave is the object of His tender devotedness, so constantly 
is He averting dangers, so repeatedly raising us up, so often 
bestowing His graces, so richly adorning us, as much as each will 
allow Him, with virtues, even to making us Temples of the Holy 
Spirit; He loves us because He has already devoted Himself so 
generously to us. And yet once more, each one of us, immortal 
in our nature, is destined to happiness with Him in our eternal 
home. He loves us with an earnestness or, to speak human 
words, with an anxiety of love, for we may yet lose the way un- 
less He loves us still. 


These four considerations prove to us—and convince our rea- 
son—that we are most precious in His regard; these considera- 


tions lay open before us the real deep motives for our confidence. 


No wonder, then, our Lord should say: Consider God’s provi- 
dence for the birds of the air; are not you of much more value 
than they? No wonder He should urge us to reflect on the glory 
with which God clothes the lilies of the field, and then ask us: 
How much more you, O ye of little faith? Let us obey the word 
of St. Peter who spoke from intimate knowledge, “Cast your 
care upon Him, for He hath care of you” (i. Pet., v, 7). Then 
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ours will be the reward of the Psalmist :‘““I have’ been young; and 
now am old;'and never ‘yet have I seen the’ just’ forsaken; nor :his 
children seeking bread” (Ps. xxxvi,'25): Be not solicitous, says 
our Lord. For your Father knoweth that you have ‘need ofall 
these things. : zh 





SHORT SERMONS FOR THE SUNDAYS OF THE 
E. BY THE VERY REV, J. R. NEWELL, O.P., LECT, S, TH. AND. 
PREACHER-GENERAL 


ELEVENTH SUNDAY AFTER PENTECOST 


THE SACRAMENTAL SYSTEM IN THE CHURCH 


“And taking him from the multitude apart, He put his fingers into ha 
ears, and spitting, he touched his tongue; and looking up to heaven He 
groaned, and said lo him: Be thou opened.’—Mark, vii, 33, 34. ee 


.. The,ceremonial manner in which our Lord.worked the. mira- 
culous cure of the deaf-mute illustrates the. wisdom and, approp- 
riateness. of the sacramental system which He instituted..in- the 
Church for the sanctification of our souls... Through the ministry 
of His priests Jesus acts upon our souls for our sanctification by 
means of certain signs and ceremonies and material things insti- 
tuted. and ordained by Himself, and these are the, Sacraments 
or, outward signs of inward. grace sanctifying the'soul. 


In this way our Saviour deals with us’ in a manner the most 
conformed to our nature and condition: For, ‘man,' composed 
of body and soul, is a part of this visible world of sense and it’ is 
through the senses that he attains’ to the things of the spiritual 
order; Hence, while God can: dispense’ with visible or ‘sensible 
mstruments in conferring: His grace; it is more in conformity 
with our nature and condition that His’ grace be conveyed ‘tous 
under visible signs, as, of their nature, they secure our attention 
and rouse us to’a correspondence of mind and will with: His in- 
terior operation in our souls. An analogy of this is seen in the 
natural phenomenon of language: By convention ‘among men, 
words are made to stand for ideas and thereby enable us to com- 
municate intelligently with one another ; for the word is the sign 
of'the idea and conveys our thought into’the mind of ‘our fellow- 
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man. By the design of the Son of God in His institution of the 
Sacraments, the material order is made instrumental to our sal- 
vation. Again: we are a fallen race, having been seduced and 
overcome by the attraction of material things, while to spiritual 
things we became morally deaf and dumb; and we are still in- 
veterately inclined to put the material world between ourselves 
and God, hiding from Him behind the things of sense. God, 
therefore, by the Sacramental system, takes material things and 
makes them the signs and vehicles of the spiritual gifts which we 
need for our regeneration and salvation. 

Furthermore: The Sacramental system is the most appropriate 
remedy for our moral maladies, and chiefly for our pride, our 
sloth and our superstition. A purely interior system of religious 
life, affected by some of the Sectaries, is but a plea for pride and 
spiritual sloth, and is usually accompanied with superstitious prac- 
tices. In our unregenerated state, tortured by our disorderly 
passions, we cry out for spiritual strength, for the grace of God; 
we want to be healed, to become God’s children and members of 
His Kingdom. The Church answers our longing by telling us in 
the name of Christ: “Be baptised for the remission of your sins, 
and you shall receive the Holy Ghost.’ But pride revolts, and asks: 
“Can a little water poured on my forehead cleanse my soul from 
sin and give me the very Spirit of God?” The Church replies with 
the Son of God: “Amen, unless you be born again of water and 
the Holy Ghost, you cannot enter into the Kingdom of heaven.” 
And the Church appeals to her commission from Christ. “Go 
and teach all nations, baptising them in the name of the Father 
and of the Son and of the Holy Ghost. He that will believe and 
be baptised shall be saved: He that will not believe shall be con- 
demned.” 

Again: After baptism, through a human frailty for which our 
Saviour provided, we may fall into mortal sin and so lose our bap 
tismal innocence, and the soul, tormented by its guilty conscience, 
wants to make peace with God, to get away from its sins and 
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regain God’s grace and friendship. ‘The Church answers our 
yearning in the language of the Apostle: “God is good, and if we 
confess our sins He will forgive them; confess your sins therefore 


bd 


one to another.” But the pride of fallen man revolts against con- 
fessing to men, and says: “I will confess in secret to God.” The 
Church rejoins: “While it is always God that forgives sins when- 
ever forgiven, the way dictated by pride for obtaining forgiveness 
is presumptuous, uncertain and contrary to the authentic way 
established by the Saviour when He delegated the priests of His 
Church to receive our confession and to forgive our sins in His 
name: “Receive ye the Holy Ghost; whose sins you forgive they 
are forgiven them, and whose sins you retain they are retained.” 
Sacramental absolution pronounced by the priesthood of Christ 
upon our contrite confession, this is the visible tribunal of mercy 
set up among men by the Saviour to take away our sins and to 
forestall the dread sentence which Christ must pronounce upon 
the proud and impenitent at the final tribunal of eternal justice 
on the Judgment Day. 

The Sacramental system of sanctification is the Divinely in- 
tended remedy against superstition. This inveterate moral in- 
firmity of fallen man prevails wherever there is no faith or a 
false belief. It consists in seeking spiritual things through cere- 
monies and material objects which are not ordained of God for 
such purpose; which are out of all proportion with the end that 
is sought, and which are foolishly hoped in as certain in their 
pretended results. Now the seven Sacraments of the Church are 
the determined number of signs or ceremonies instituted by Christ 
as the instruments of His sanctifying grace. As His institutions, 
therefore, they preclude and forbid all other symbols that may 
be designed by men and pretended to as certain means of grace. 
No man can institute a Sacrament or instrument of justification. 
This is the power and right only of the God-man, the author of 
our salvation; and every attempt of the kind by men is a mortal 
sin of superstition. 
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TWELFTH SUNDAY AFTER PENTECOST i, 


ON THE, LOVE OF OUR NEIGHBOR 


“But he willing to justify himself; said 'to Jesus: ned venide ts’ my neighbor?” 
—Luke, x, 29 


.As. was the case with his fellow-lawyers and. leaders of. the 
people, this man who interrogated our Lord upon. the Jay, of 
moral life had no love for God nor for his neighbor... With-his 
class, he deemed Jesus a prevaricator of the law, when, in truth, 
He was its highest exemplar and fulfilment... For, “the end.of 
the law. was Christ.”, But he sought, by his questions to. entrap 
our Lord into proposing Himself as the object of man’s supreme 
love, and also into, a declaration that the hated Samaritans. and 
the Gentiles, contrary to, false Judaic teaching, were our. “neigh- 
bor” and. were included as:objects.of our love under the law.of 
fraternal Charity. ice 

Our moral likeness to God, which is wrought by. the senna 
tion of His perfections in our life, is the necessary. condition for 
our eternal association with Him in Heaven, that is, for, our; sal; 
vation... Now God. is love—the Living Infinite, Uncreated Love; 
and this is the perfection, which He has most of all manifested 
in His dealings, with mankind—creating us ; assuming our nature; 
redeeming us by the sufferings of the Cross,. and calling, us, to 
eternal happiness with Himself, because He loved us. , His love 
embraces all men; and therefore whoever loves; God loves, his 
neighbor as he loves himself, and for God’s sake, Our neighbor 
is everybody,, every rational creature. For every, man jis, the, ob- 
ject of God’s love ;, made to His image and likeness; called, into 
brotherhood with.Christ and to be the adopted. Son of the Eternal 
Father; redeemed, by. the sufferings. and death of, the, Divine 
Saviour, and called: to the ,same: eternal happiness as, ourselves. 
By the virtue, of charity we love our neighbor as ourselves, that 
is, after the manner in which we rationally love, ourselyes;,, We 
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say fationally; for there is a false love of self as there.is a, false 
jove:of the neighbor, and both are opposed to charity, ‘He who 
lives in mortal: sin does not truly love himself, for he deprives 
himself, of an eternal and an infinite good—his salvation... “He 
that loveth iniquity hateth his own.soul.”’.. And he who associates 
another with himself: in: mortal, sin hates his neighbor; for he 
cooperates in his eternal ruin; and both, he and, his-accomplice 
incur:the penalty of -hell, where they. will. mutually curse: each 
other as the occasion of their eternal damnation... We love our 
neighbor as: we love ourselves when we seek his true welfare, just 
as'we seek Our own true welfare; when we wish him to. be free 
from evil, just as. we wish ourselves. to be free from. evil, and 
when we are;willing:to aid!and comfort our neighbor. in his dis- 
tress, just as, in our own distress, we wish to receive aid and 
comfort. rtrrasien a} 
» By charity we love our neighbor. for God’s sake, that is, in and 
for God—to: please God, and with a view to our. neighbor’s. final 
good’; and therefore not merely for the agreeable attraction our 
neighbor may: exert on our. natural affection, nor. for any tem- 
poral advantages to be gained from him, for such is.the way: in 
which:the world. and the heathen love; which. is but. self-seeking. 
io And as our neighbor is everybody. without. exception, he also 
is;our neighbor who, for whatever. cause, real or imagined, has 
come- to. be regarded by us.as our, enemy. . We cannot love God 
and hate our enemy... This was.the. self-deception. of. the Jewish 
lawyers and pharisees, who made a distinction—where there was 
no difference—between neighbor. and enemy, and taught: “‘Love 
your neighbor and hate your enemy.” The Son of.God rebuked 
this error and sternly. condemned. the universal hatred for. the 
Samaritan, the Gentile and the stranger which disgraced; both 
the Hebrew people and the pagan world. With Supreme Author- 
ity and under the penalty of eternal punishment He promulgated 
the law of universal Charity and said: “I say unto you, love 
your enemies ; do good to them that hate you, and pray for them 
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that persecute and calumniate you; that you may be the children 
of your Father in Heaven, who maketh His sun to shine upon the 
good and the bad and raineth upon the just and the unjust.” If 
we love God, therefore, we love our enemy as we love ourselves, 
and for God’s sake; hence we have forgiven him his offenses: 
we are ready to aid and comfort him in his need and affliction, 
and we include him in our prayers, and say to God sincerely: 
“Father, forgive us our trespasses as we forgive them that tres- 
pass against us.” 

This is the high and Godlike virtue of Christian Charity. It 
is the noble imitation of the Divine perfections as displayed for 
our example in the life and teaching of Jesus Christ. It is the 
true grandeur of soul required of His followers and brethren, 
who are the adopted sons of His Father and co-heirs with Him 
to the eternal inheritance. 

Fraternal Charity, the universal, disinterested and patient love 
for all men for God’s sake, is a supernatural virtue and the 
highest expression of sanctifying grace in the soul. Merely 
natural humanity or philanthropy cannot rise to this virtue nor 
fill its place. Our enfeebied will, without grace, is held captive 
by inordinate self-love and by the delusive charms of nature, and 
lacks the moral force and courage to embrace God by a love of 
preference above all things; and as, by our unaided will we can- 
not exert this supreme love towards God, so, in our relations with 
our fellowman, our intercourse, devoid of God’s over-ruling 
grace, degenerates into selfishness, injustice and conflict, and 
our most humane efforts in aid of the unfortunate become exclt- 
sive and discriminating according to our preferences, and soon 


break down under pressure of the endless exactions of human 


misery. 
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THIRTEENTH SUNDAY AFTER PENTECOST 
GRATITUDE TOWARDS GOD 


“Were not ten made clean? And where are the nine? There is no one 
found to return thanks but this stranger.”—Luke, xvii, 19. 





Gratitude toward God is a part of religion and a debt of i 
honor which we owe to the Almighty for His immense and count- 
less benefits. 

God has always required of man the duty of rendering thanks- 
giving to Him. He appointed Levites to “stand every morning 
to thank the Lord and praise His glorious Name” on behalf of 
His People, and He classed the unthankful with blasphemers and 
unholy, and punished them severely. 

Ingratitude towards God is a sin by which we ignore and 
forget God’s benefits; abuse His gifts and render Him evil for 
good. In this day’s Gospel we have an instance of deep and in- 
tense gratitude on the part of the Samaritan leper, and of in- 
gratitude horrible and incomprehensible on the part of the nine 
Jews, his companions in misery and the sharers in his cure. 
What a benefit Jesus had conferred upon them! Leprosy was an 
awful disease; the body of its victim slowly and by piece-meal 
rotted and fell away and the mind became melancholy, dulled and 
subdued. To prevent contagion the leper was driven from human ; 
habitations and was required to warn all who were approaching 
him and to cry out: “Unclean! Unclean!” But Jesus mercifully 
drew near these ten miserables in order to cure them, and He at : 7 
once granted their prayer by simply sending them to the priests— : 
the constituted judges of leprosy—and on their way they were 
suddenly healed, made clean, and healthier than ever before. q 
How great was this favor! Delivered from the most formidable | 
and humiliating of maladies! Restored to perfect health of body 
and brightness and joy of mind! Admitted again to human so- 
ciety and to their homes, their families and their friends! Could 
anything ever efface from their minds the memory of such a 


SS 
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benefit? Yet only the despised Samaritan—the hated “Stranger” 
—returned to thank his Saviour! The nine others—all of them 
of the “Chosen People’—while enjoying the blessing of their 
cure, utterly ignored their benefactor; and, in all probability, 
these same ingrates who had cried to Jesus: “Master, have mercy 
on us,” we found, later on, among His enemies shouting for His 
crucifixion. And we? Are we grateful to God for His Goodness 
towards us? for the blessing of our existence? for our creation, 
and the creation of an entire world for our use? for the spiritual 
nature and endowments of our being and the immortal and happy 
destiny God has purposed for us? Are we grateful for the com- 
ing of the Eternal Son of God in our own nature? for His having 
made us His brethren and the sons and heirs of His Heavenly 
Father? for our redemption at the infinite price of His Precious 
Blood? for our calling to the divine life of His faith and sancti- 
fying grace, and for His repeated mercy in pardoning our dread- 
ful sins? Are we grateful to God for His constant fatherly 
providence over us from our childhood days to this present hour? 
If we are grateful for these incalculable blessings, we keenly 
recognize and constantly acknowledge that our life is the gift of 
God, and we employ our faculties to honor Him; we love to 
recall to mind His benefits by attendance at religious conference 
in which His blessings are recounted ; we endeavor by prayer and 
the Sacraments to abide in His grace and love, and we attend 
devoutly at Holy Mass, in which our Redemption is commemo- 
rated and the highest possible honor and thanksgiving are ren- 
dered to the Blessed Trinity. 

The chief complaint of the Almighty recorded in the Scrip- 
tures is directed against the sin of ingratitude. “They have 
forgotten all my benefactions and the merciful wonders | did 
for them... . The ox hath known His Master’s crib, but Israel 
hath not known me. ... I have created and brought up children 
and they have despised me. . . . They were saturated with my 
gifts and have forgotten me.” 
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But while gratitude, or the habit of thanksgiving, opens the 
way to new and still greater blessings from God, ingratitude 
makes void His gifts and promises and closes up the fountains 
of His bounty. Like the nine lepers, the Jewish nation, once 
the chosen People of God, added to all their iniquities the most 
monstrous sin of ingratitude. “To them God had given the 
adoption as of children, and the Testament and the law and the 
Service of God and the promises; the Fathers were of them; of 
whom also was Christ, according to the flesh, who is, over all, 
God blessed forever.” But, for their ingratitude, they were 
rejected, and the Kingdom of the Messias was given to the Gen- 
tiles, as their own prophets had foretold. 

But the Gentile world had to be humbled before the truth and 
grace of Christ could prevail to regenerate and elevate it into 
the Christian world. We are told that the Romans, in their 
polity and philosophy, were Monotheistic. Yet, in fact, “when 
they knew God they did not honor him as God,” nor make Him 
known, “nor give thanks”; but they encouraged the idolatrous 
worship of all the false gods throughout the Empire and per- 
secuted the Church of the Living God; for which cause He 
delivered them up to a reprobate sense, and the Empire into 
the hands of the Goths. 

And modern Society, once Christian, has incurred the dis- 
honorable note and the signal penalty of the ingrate. For, 
outside the Catholic Church to-day, Society has forsaken the 
Incarnate Son of God and His truth and law. It has rejected 
Him from its entire life and thought. It can hardly, therefore, 
claim any special grace or protection of Heaven, nor can anyone 
doubt that its present unhappy condition is the Divine punish- 
ment for its ingratitude. 
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FOURTEENTH SUNDAY AFTER. PENTECOST 


AVARICE 


“Seek ye therefore first the kingdom of God and His Justice, and all these 
things shall be added unto you.”—Matt., vi, 33 


It is our duty as rational and free creatures of God to actively 
concur with the disposition of Providence; and, while treasuring 
and cultivating—first and above all—the supernatural gifts of 
faith and grace through prayer and Communion, to labor honestly 
and confidently with mind or hand for our temporal welfare in 
reasonable measure. 

Christ warns us against the danger of putting the temporal 
order and its gifts above the spiritual and eternal and, by an 
inordinate love of riches, of abandoning God and our salvation 
and becoming the slaves of Mammon. 

He who is dominated by the vice of avarice dishonors God, 
whom he abandons for money; he degrades and defiles his soul, 
whose spiritual aspirations he depresses and whose eternal in- 
heritance he barters for earth’s dross; he defrauds his fellowman, 
whom he makes the victim of his unjust and merciless dealing, 
and he is ready for any crime that will bring him wealth with 
immunity. God commands that in our business transactions we 
should be honest and conscientious, and not appropriate to our- 
selves anything that belongs to another; but the slave of avarice 
easily persuades himself that the greatest commercial and in- 
dustrial impositions are permissible. God commands us to relieve 
the poor; but the slave of avarice exploits the necessitude of the 
poor for his own greater enrichment and drives the suppliant 
angrily from his door. God commands that we be solicitous for 
our eternal salvation; but the slave of avarice laughs at God and 
Heaven and surrenders his soul to Mammon—the demon of 
money. Hence the declaration of the Holy Ghost: ‘They that 
are over-eager to become rich fall into the snare of the devil, and 
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into many hurtful desires which drown men into destruction and 


perdition.” 
And, again, the divine warning: “If riches lawfully abound 


set not thy heart on them to serve them as a slave; but, as a 
master, administer and distribute them for the honor of God, 
for thy soul’s salvation and thy brother’s relief. For thou art 
the steward of the gifts of God, and must render to Him a strict 
account in the end.” See the lengths in iniquity to which avarice 
will go! King Achab coveted the neighboring vineyard of his 
poor subject, Naboth, and to secure it he left him to the wicked 
designs of the queen, Jezabel, who had him falsely accused of 
crime and slain; whereupon all he possessed was declared forfeit 
to the King. 

For money Delilah betrayed Samson into the hands of the 
Philistines. For money Judas betrayed the Son of God. After 
warning us against this terrible vice, Christ forbids also all in- 
ordinate anxiety or worry over our temporal affairs, as a sin of 
distrust of Him. The moderate acquisition of earthly goods is 
intended for us by a fatherly Providence, who has made our 
temporal welfare consequent and dependent upon our honest 
labor and intelligent and prudent foresight. So that every in- 
dustrious and honest man has a natural and God-given right to 
temporal possessions accruing from his honorable industry, and 
of which no human power can justly deprive him. Avoiding 
both idleness and extravagance, we should trust that He who 
gave us our bodily life will give what is necessary for its decent 
support. Will He who implanted such love and care in the hearts 
of parents for their children refuse to our honest labor the tem- 
poral goods which, in reasonable measure, are its divinely ap- 
pointed recompense? And, especially, will He not care for us 
whom He has adopted as His children—the disciples and brethren 
of His only begotten Incarnate Son? The heathens, who knew 
not God, might have had some plausible reason to worry over 
their temporal affairs from their distrust of the heartless gods 
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who were but the creatures of their own narrow and timid ~ 
imaginings; but Christians can have no ground for such dis- 
quietude. Hence the admonition of the Holy Ghost: “I would 
have you to be without solicitude, casting all your care upon God, 
for He hath care of you.” Let Christian workingmen, therefore, 
while shunning the advocates of class-hatred and violence, unite 
to exact by all lawful means the full measure of industrial justice 
from their employers; but, having secured a decent living wage 
for honest labor, let them seek the higher and divine things of 
the spirit. 

As there is no vice more dangerous than avarice to the Chris- 
tian character, so there is none more dangerous to the civil and 
social welfare of the nation. What is the cause of the present 
social unrest? It is that our commercial age has abandoned God 
for money. It has put the earthly, temporal order above and in 
opposition to the spiritual and eternal and is thereby frustrating 
the beneficent ends of both orders of Providence and filling 
human life with misery and animosity. Our apostate age has 
built up its temple of Mammon and the iniquitous foundations of 
contempt for God and injustice to men, and it is no wonder that 
there is social unrest. But it is an unrest that bodes profound 
disturbance of the national peace and a severe lesson to the 
banded avaricious lords of wealth. For as there is a protecting 
Providence over an honestly industrious people who trust in God, 
there is also, as history attests, an avenging Providence which 
pursties a usurping and domineering avarice, and which may 
permit the storm-floods of the popular wrath to break forth at 
last and sweep away a monstrous and intolerable injustice. 





A COURSE OF SKETCHES FOR SERMONS! 


THE CHRISTIAN VIRTUES 
BY THE REV. NEWTON THOMPSON, D.D. 


LXXV. CoMPANIONSHIP 


1—Its necessity. 

A.—God made man a social being, as evidenced by the 
gift of language, etc., fitting him for the society of 
his fellow-beings. 

B.—Man’s reciprocal interdependence. 

C.—Many virtues can scarcely be exercised in solitude; 
v. g., charity, justice, forbearance. 


2—The advantages of good companionship. 
A.—For the aged, comfort and consolation. 
B.—For the middle-aged, a source of encouragement, 
emulation, and strength. 
C.—For youth, the contagion of good example. 
D.—For childhood, wholesome recreation. 


3—The dangers of ill-chosen companionship. 

A.—Through the power of intimate example, it insid- 
iously corrupts our moral habits. 

B.—Rarely do we resist its influence. 

C.—This is especially true of the companions of our 
leisure hours; v. g., in acquiring habits of indecent 
speech, blasphemy, detraction, etc. 

4.—Parental responsibility. 

A.—Parents have a duty of vigilance. 

B.—Best exercised by encouraging home entertaining and 
by taking part therein. 


5—Hence young men and women especially should promptly 


drop a companionship that is evidently injurious. 
891 
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LXXVI. Our RELATIONS WITH THE INVISIBLE Worztp 


1.—What relations have we with the invisible world? 

A.—God. 
1.—We are constantly in His presence. 
2.—We should recall that presence especially in 

time of prayer, sorrow, and temptation. 
3.—He is more intimately present to us than we 
are to ourselves. 

B.—The saints. Our prayers reach them through God. 

C.—The souls in Purgatory. We are their intercessors, 

D.—The damned. A reminder of God’s justice and of 
our eternal lot should we reject God. 

E.—The angels. Our attitude to our guardian angel 
should be one of grateful confidence. 

F.—The devils. We should look through their disguise 
when temptation makes sin attractive. 

2.—The invisible world is real. 

A.—lIt is as close to us as the visible. Is not the air we 
breathe as present as the food we eat? 

B.—Onur relations to it are the most important. 

C.—Our duties to it are supreme. 


LXXVII. Worsuip oF Gop 


1.—Man has a soul. 
A.—It owes its existence to the individual creative act of 
God. 
B.—It is capable of rising to a knowledge and love of 
God. 
C.—It is destined to an eternal union with the Creator. 
2.—Man has also a body. 
A.—It belongs to God. 
B.—lIt is closely united to the soul. 
C.—It is destined to a glorious resurrection. 
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3.—Hence man’s worship of God is both internal and external. 
A.—Internal; by knowing Him and by acknowledging 
His supreme dominion, by conforming the will to 
His. 
B.—External ; by outwardly expressing His adoration, by 
using external means to stimulate His worship. 
4.—Let us ask ourselves 
A.—Whether our devotional practices are animated by 
raising our minds and hearts to God. 
B.—Whether our outward devotion reflects a religious 
state of soul; v. g., do we kneel down to say our 
prayers, do we genuflect and make the sign of the 
cross with reverence? 


LXXVIII. SpiriruaL DEFENSE 


1—Animals have various means and methods of defense. 

A.—Keen organs of sense, warning them of the approach 
of danger; v. g., birds by sight, dogs by smell. 

B.—Protective mimicry, resembling the color of their 
habitual surroundings; v. g., polar bear, fish, many 
insects. 

C.—Invulnerability; v. g., hippopotamus, by thick skin, 
porcupine by quills. 

D.—Flight ; v. g., the deer, ostrich. 


E—Means of attack. The bull by his horns, the serpent 
by his bite, the lion by his strength. 


2—So, too, we have various means of defense against the at- 
tacks of temptation. 

A.—We may train ourselves to recognize the presence of 
temptation; v. g., experience will teach us what 
are the occasions of sin. 

B.—We may take pains not to expose ourselves unneces- 
sarily ; v. g., by evil companionship. 
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C.—We may acquire a partial invulnerability by spiritual 
armor, such as prayerfulness, penance, the Sacra- 
ments. 


D.—From certain dangers, our only safety is in flight, 
especially against temptations against impurity, 


E.—Often we must vigorously attack the ‘temptation, 
The means will vary; total abstinence for intem- 
perance, humble apology for anger, prompt resti- 
tution for dishonesty, almsgiving for avarice. 


3.—Our assurance of victory. 
A.—The many means of defense. 
B.—The example of the saints. 
C.—The sufficiency of God’s grace if we cooperate with it. 


LXXIX. Our ALLIEs 


1.—Our spiritual enemies. 


A.—The world outside of us. It tries to seduce us 
1.—By the attractions of pleasure-seeking ; amuse- 
ments, society. 
2.—By the opportunities, for gain, whether honest 
or not. 
3.—By the rivalry of honors that bring us esteem 
and influence. 
B.—The flesh, i. e., the evil tendencies of our fallen human 
nature. It urges us to sin 
1.—By yielding to our baser appetites; v. g., lust, 
gluttony, intemperance. 
2,.—By seeking bodily comfort; v. g., rebelling 
against suffering. 
3.—By living solely for our bodily gratification. 
C.—The devil. He tempts us to harden our hearts by 
pride. 
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2—Our spiritual allies. 
A.—The spirit of detachment 
1.—Will reduce pleasurée-seeking to its place of 
legitimate recreation. 
2.—Will free our hearts from a consuming desire 
for gain. 
3.—Will teach us that true honors are those con- 
ferred by God. 
B.—The practice of penance 
1.—Will make us abhor sins of the flesh. 
2.—Will sanctify our sufferings. 
3.—Will give us a salutary fear of bodily grati- 
fications. 
C.—A deep humility will fortify us against the invitations 
of pride. 
3—We should, therefore, welcome every occasion to strengthen 
our spirit of detachment, penance, and humility. Every 
day should witness some practice of these three virtues. 


LXXX. Tue INvIsIBLE WorLD 


1—The visible world: stars and earth, oceans and continents, 
etc., all speaking of God. 
2—The invisible world. 
A.—God everywhere. 
1.—In heaven, adored by-the blessed. 
2.—Throughout the earth. 
3.—In the tabernacle. 
4.—In the souls of the faithful. 
B.—The saints in heaven. 
1.—Enjoying their eternal reward. 
2.—Praying for us. 
C.—Souls in Purgatory. 
1.—Their assured hope of heaven. 
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2.—The help they expect from us. 
D.—The damned in hell. 

1.—Their hopeless eternity. 

2.—Beyond the reach of our prayers. 
l’.—The angels. 

1.—Praising God. 

2.—Our guardians. 
F.—The devils. 

1.—God’s sworn enemies. 

2.—Seeking our ruin. 


LXXXI. PERSEVERANCE 


1.—The need of perseverance. 
A.—li we have recently left a life of sin. 
1.—To prevent relapse into our sinful ways. 
2.—To avoid loss of acquired merits. 
3.—To win heaven’s reward. 
B.—Ii we have long been in God’s friendship. 
1.—To maintain that happy condition. 
2.—To increase our merits. 
2.—The difficulties of perseverance. 
A.—For those who have been sinful. 
1.—The danger of former occasions. 
2.—The force of sinful habits. 
3.—A hardened conscience. 
4.—The weakness of newly acquired virtues. 
B.—For those who have been faithful. 
1.—The prosperity of the wicked. 
2.—The apparent lack of progress. 
3.—Spiritual dryness, i. e., the loss of sensible fer- 
vor, which is not a measure of virtue but 
only an encouragement granted by God for 
a time. 
4.—The danger of presumption. 
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3.—The means of perseverance. 
A.—Firmness in avoiding the occasions of sin. 
B.—Regularity and fidelity to spiritual exercises. 
C.—Frequentation of the Sacraments. 


LXXXII. Sr. Pau 


1—Before his conversion 
A.—Learned: years of study under Gamaliel. 
B.—A Pharisee: a sect most hostile to Christ. 
C.—Zealous for the interests of God as he wrongly under- 
stood them. 
D.—Energetic in his efforts to crush the Church. 


2—His conversion 
A.—Unexpected: the circumstances on the road to Da- 


mascus. 

B.—Immediate: Saul’s perfect obedience to the voice of 
God. 

C.—Permanent: the rest of his life was given wholly to 
God. 

3—After his conversion. 

A.—Learned: his great knowledge was not lessened, but 
it was devoted to God’s service; witness his epis- 
tles, sermons, etc. 

B.—A Pharisee: he used this advantage to preach to the 
Jews. 

C.—Zealous: not less so than before. But it became a 
devotion to Christ. 

D.—Energetic: but now mightily directed to strengthen 
and spread the Church. 

4—Hence our conversion to God does not suppose an abandon- 
ment of our talents or strong traits of character. 

A.—Rather it offers a nobler purpose to which we should 
dedicate them. 





DEVOTION OF THE FIRST FRIDAY 


HEART OF JESUS, TABERNACLE OF THE MOST 
HIGH 


Tabernacle is a Latin word signifying “tent.” After God had 
given His commandments to the chosen people on Mount Sinai, 
He ordered them to make a tent as a sanctuary for Him. “They 
shall make me a sanctuary, and I will dwell in the midst of them.” 
(Exod., xxv, 8, 9.) In this tent God dwelt amidst His people’ 
during the forty years of their wandering in the wilderness, 
Whenever their encampment was broken up, the tabernacle was 
taken down and re-erected at their next halting place. The Ark 
of the Covenant stood in the middle of the tabernacle. There it 
was that Aaron and the high priests offered sacrifices, and there, 
too, Moses received from God direction how to guide and govern 
His people. 

After the Promised Land was reached, the tabernacle received 
a permanent position. ‘Thus the holy tent always represented 
God’s dwelling in the midst of His people. 


In Catholic churches the tabernacle is the enclosed space above 
the altar in which is kept the most holy Sacrament of the Altar; 
and as our Lord Himself is present in the latter, we, too, speak 
of the tabernacle as God’s dwelling place. Of course, the whole 
church, even the whole universe, is His abode, but the tabernacle 
is such in a special sense. 


When, therefore, we address the Sacred Heart as the taber- 
nacle of the Most High, we refer to it as the place where God 
dwelt among men. Ever since the Incarnation the Divine Heart 
of Jesus has been most truly the tabernacle of God; a sanctuary 
more magnificent than the costly temple in Jerusalem. 

In the tabernacle of the Old Law the sacrifices of the Old Dis- 
pensation used to be offered, but in the Sacred Heart of Jesus 
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was offered from the beginning the sacrifice of the New Dis- 
pensation, viz., Christ Himself. The Apostle puts into our Lord’s 
mouth words quoted from the Psalms when he writes: “Where- 
fore when He cometh into the world, He saith: ‘Sacrifice and 
oblation Thou wouldest not, but a body Thou hast fitted to me; 
holocausts for sin did not please Thee.’ Then said I: ‘Behold, 
I come, in the head of the book it is written of me, that I should 
do Thy will, O God’” (Heb. x, 5-7, cf. Ps., xxxix, 7, 8). 


In the tent of the Old Dispensation God accompanied His 
people and protected their camp, especially when they were beset 
by enemies. Hence they felt the greatest confidence in His 
help; so much so, that when the Ark, the chief treasure of the 
tabernacle, was removed, Moses cried: “Arise, O Lord, and let 
Thy enemies be scattered, and let them that hate Thee flee from 
before Thy face.” When it was set-down he said: “Return, O 
Lord, to the multitude of the host of Israel” (Num., x, 35, 36). 


Would that we displayed as much confidence in God when we 
pray to Him for help in our trials and temptations! We know 
that the Sacred Heart of Jesus, the tabernacle of the Most High, 
is in our midst. Our Lord Himself said that legions of angels 
were ready to help Him, if only He asked the Father for them 
(Matt., xxvi, 53). He will assist us with His all-powerful arm, 
so that we need never despair, even though the burden of life 
may seem unbearable, and great dangers may threaten. 


The holy tabernacle of the Israelites had a peculiarity that we 
must not overlook. The Lord dwelt in it as King of Israel, and 
whoever desired to belong to the Chosen People had to acknowl- 
edge Him. The tabernacle recalled to them the obedience that 
they owed to God’s Commandments. “If, therefore, you will 
hear My voice and keep My Covenant, you shall be My peculiar 
possession above all people, for all the earth is Mine. And you 
shall be to Me a priestly kingdom and a holy nation” (Exod., 
xix, 4-6). 
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How well these words apply to the Sacred Heart, the taber- 
nacle of the New Covenant! This Covenant is one of love on 
our Saviour’s part for us poor mortals, and His most Sacred 
Heart is the token of this love. The whole earth belongs to God, 
but He chooses one spot to be His special dwelling—of old it was 
the tabernacle of the Israelites, and now it is the Blessed Sacra- 
ment. The tabernacle of old was protected by a chosen people, 
ordered to live a pure and holy life, worthy of intercourse with 
God, the all-holy. Catholic Christians are called upon to protect 
God’s sanctuary, and they ought to be marked off by holiness of 
life from the nations around them, i. e., from the world and men 
living in sin. 

May we always be mindful of this great task assigned to us, 
may we be loyal guardians of the holy temple of God in our 
midst, and by our spotless way of life show ourselves worthy of 
this honor! 

On the altar we see the tabernacle, where Jesus is hidden in the 
Blessed Sacrament. The whole church is His sanctuary, but the 
tabernacle is His special shrine. 

Let us remember that He is present there not merely with the 
flesh and blood, the body and soul of His human nature, but that, 
His Divinity being inseparable from His humanity, His sacred 
Heart is most truly the tabernacle of the Most High. He whose 
delight it is to be with the children of men, has pitched His tent 
amongst us by forming for Himself a human heart, and institut- 
ing the most holy Sacrament of the Altar. He dwells in our 
midst as God dwelt of old under the Covenant, in the tabernacle. 
Why should we fear the enemies in and around us? “If armies 
in camp should stand together against me, my heart shall not 
fear. Ifa battle should rise up against me, in this will I be con- 
fident” (Ps., xxvi, 3). 

Our Lord’s Sacred Heart, the tabernacle of the Most High, is 
for us also, in the Holy Sacrament of the Altar, the token of the 
new Covenant between God and man. In It the infinite interval 
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separating the Godhead from human beings is bridged over, and 
God in His infinity and our poor human nature are most intim- 
ately united. 

We, too, being members of the body of the Church, the Spouse 
and Head of whom is Christ, participate in this Covenant and 
hope to share its promises. Indeed when we think of the Sacred 
Heart, we have a foretaste of Heaven, the city of God, of which 
St. John says in the Apocalypse: “Behold the tabernacle of God 
with men, and He will dwell with them. And they shall be His 
people, and God Himself with them shall be their God” (Apoc., 


x, 3). 




















CONFERENCES FOR YOUNG MEN 


THE SOLDIER OF JESUS CHRIST 
BY THE REV. HENRY HENGELL 


X.—THE CATHOLIC FAITH vs. THE Evits oF Luxury 


Luxurious living makes the soldier too soft and effeminate for 
successful warfare against a well disciplined enemy. The Catho- 
lic faith, rightly understood and applied, will harden both his 
convictions and his character. 

Luxurious living is no less disastrous to civilians and to so- 
ciety as a whole. As history shows, the life of nations is mea- 
sured and determined very largely by their acceptance or rejec- 
tion of the Catholic faith. 

The nations of to-day have been dragged into the most ruinous 
war of history because of their rejection of the Catholic faith 
through the Protestant Revolt of the sixteenth century. Without 
Christ, the Christ so clearly and authoritatively interpreted by 
His Church, nations fall. With Him they are revived and re- 
newed. Willingly or unwillingly by their fall or resurrection 
they must all bear witness that Christ alone is the way, the truth 
and the life. No one can lay a cornerstone even for the visible 
ordering of modern affairs other than Christ Jesus, the Son of 
God, Whom they, the builders of the nations, have rejected. “Un- 
less the Lord build the city they labor in vain who build it.” 

Many of the observations made in these conferences on “The 
Soldier of Jesus Christ” may seem to be alien to the subject 
matter. In reality they are all pertinent and relevant. They 
reveal to him the environment in which he trains. They disclose 
the spirit of the world that he is called upon to combat. We now 
pass on, however, to the more immediate consideration of the 
soldier’s task in fighting luxury, the love of worldly ease and 


pleasure, in himself and others. 
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The tendency to luxury, to ease and pleasure, to dissipation 
and extravagance is inherent in human nature. The whole world 
is afflicted with it. The alluring example on all sides invites even 
soldiers to follow it. Large bodies of well meaning but ill-ad- 
vised people, think more of the soldiers’ pleasure and entertain- 
ment both in and around the camps than of their training and 
discipline. Soldiers are provided with moving pictures and vau- 
deville shows and dances of very questionable propriety as a 
means of promoting their moral welfare! 

Of course human nature has a certain right to that which 
moderately and legitimately satisfies its longing for pleasure and 
comfort. Not everything in this direction must be avoided, but 
there is always the necessity for the soldier of Jesus Christ of not 
looking at these things in the manner and in the spirit of the 
world. He must see them all from the angle of Catholic faith, 
hope and charity. 

The ideal training of soldiers of Jesus Christ begins in their 
childhood days. Above all parents must accustom them to mod- 
eration and restraint in food and drink and play. Christian 
education is founded on the belief in man’s fall and inherited or 
original sin. Consequently its aim is strictly and earnestly to 
apply reasonable antidotes to sensuality and sensuousness and 
thus to prepare the way for frugality and self-control in later 
life. Of course the child should have its little pleasures, but they 
should be carefully selected and supervised. It should be decently 
dressed, but not spoiled by overdress leading to vanity. It should 
learn how to make itself happy by self-denial and sacrifice for 
the sake of others. Happy the child and happy the parents if 
they learn well the lessons of self-denial and self-sacrifice! Un- 
happy, however, the child spoiled by its own parents and trained 
to self-indulgence and luxurious habits! If such a child later in 
life doesn’t get along in the world, if it suffers harm, the fault 
lies primarily with its foolish but perhaps well meaning parents, 
who failed to train it in obedience and simple habits. How easy 


Sasi 
Sed Ty, 


ees ST 
sae 


ye. 
ne 
i 
& 
it 
te; 
t 





ear 
ee 
SSeS 


Ss! Pee 


gia 






904 THE HOMILETIC MONTHLY 


it is to allow the child to acquire habits which are costly and only 
too often ruin it in body and soul. Parents who train the child 
to habitual and simple self-control give it something much more 
valuable than a lot of money or property. Habits of self-control, 
ordinarily. acquired only in early childhood, are not only the best 


guarantee of success on earth but also the indispensable condition 
of saving one’s soul for eternity. 

St. Paul often admonishes the soldier of Jesus Christ that he 
must not allow himself to be made “‘conformable to the world,” 
He must assert a certain Christian independence of the world, of 
its moods and fashions, of its criticisms and judgments, He 
must not allow himself to be guided by what the good old-fash- 
ioned preachers were wont to call “human respect.” In other 
words his conduct must not be a mere bid for the popular ap- 
proval of worldly-minded people. To act on such a principle is 
to live beyond one’s means, to be so broad-minded in morals and 
religion as to have no depth of mind, to restrict the size of one’s 
family by criminal practises, to neglect good morals in favor of 
mere good manners, in short, to be an abject slave of the world, 
the flesh and the devil. The Christian may never be a mere poli- 
tician devoid of principle, a mere opportunist, a mere “trimmer,” 
a merely respectable citizen. Like Tobias, he must and will serve 
God openly and independently in spite of an irreligious environ- 
ment. Like young Daniel and his companions, he will practise 
his religion even if he stands next to the king or president in 
civic life. His conduct will not be determined by the slavish attt- 
tude of those who affect to believe that any style of dress or 
dancing is justified if only “everybody’s doing it.” The man 
who is the play ball of his environment in the world of to-day is 
a lost man. Last, but not least, the true Christian will always 
conduct himself as if Christ Himself were the witness and pat- 
ticipator in what he is doing. The Christian believes that true 
and lasting joys are to be obtained only in heaven, that earthly 
joys are only a sort of temporary refreshment on his journey t0 
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heaven. Half-hearted, pleasure-seeking Christians would stop at 
a half-way house on the road to heaven and forget to go on to 
the journey’s end. 


We are only stewards or trustees of all we possess. The day 
of accounting to Christ for our trusteeship is unavoidable. He 
will not condemn us for rational recreation and reasonable plea- 
sures enjoyed in this life. During His life on earth, He Himself 
visited Mary and Martha and attended a few banquets, but, 
nevertheless, He often pronounced woe upon the rich and con- 
demned their love of luxury (Dives and Lazarus). When His 
spirit reigns in the midst of our pleasures, there will be nothing 
lacking. Where Christ cannot look on with approval, as at cer- 
tain balls and theatres, there the world, the flesh and the devil 
reign. Unfortunate the man or woman who can no longer find 
enjoyment in simple things. LFortunate the man or woman who 
can find pleasure, the highest pleasure, in simple and serious 
matters. As Bishop Spalding says, the highest joy is always 
serious. Real joy is never frivolous. 

Conclusion. Catholic faith must penetrate our inmost souls. 
It must sanctify and consecrate our very life. We must be Catho- 
lic in spirit and in truth not only on Sundays but on weekdays. 
We must be free from the autocracy of fashion and of the “‘Zeit- 
geist.” We must act always as if Christ Himself were present, 
as He reaily is. Then, and then only, may we submit ourselves 
asrecruits for the brave army of Jesus Christ. 





CONFERENCES FOR THE HOLY NAME SOCIETY 


BY THE REV, TITOMAS M. SCHWERTNER, O.P, 


THE GOSPEL FOUNDATIONS OF THE HOLY NAME 
APOSTOLATE 


Irom even the most casual study of the inspired pages of the 
New ‘Testament we can easily see that St. Paul is not only a 
striking prototype of the Holy Name man, but a model for the 
members of this great organization in all their duties. It was 
from the lips of the Master Himself that Paul learned that it was 
to be his life’s mission to carry the majesty, might and munifi- 
cence of the Holy Name to the most-far-flung outposts of the 
world. He was set not only to instruct the Jews in the condes- 
censions of the Holy Name, but also to unlock to the Gentiles its 
inexhaustible riches. So enamored did he become of the Holy 
Name that it was ever upon his lips—not in a flippant, meaning- 
less way, but as a manifestation of the great love and adoring 
reverence which he bore towards it in his heart. Just because 
he was so successful a promoter of love and reverence for the 
Holy Name amongst Jew and Gentile, just because he was so 
ardent in living out in his own life the lessons which the Holy 
Name proposes to us, will he stand out until the end of time as 
the great model for those men who, believing in the power of 
this Name, pledge themselves to promote its glory amongst men 
and to give free play to its workings in their own lives. 

When our Blessed Saviour, appearing to the priest Ananias in 
Jerusalem, told him that the converted Saul of ‘Tarsus was about 
to enter his doors, He banished the priest’s fears by assuring him 
that he was to be “a vessel of election to carry My name before 
the king and princes and children of Tsreal.” Now, St. Paul's 


preaching would have been much less effective if he had not 
. . . ‘¢e * a T 
lived out in his own life the sublime lessons of the Holy Name 


which he preached to others. 
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In three ways did St. Paul bear the Name of Jesus Christ to 
the then known world: 

First of all, the Apostle had a deep, unshakable faith in Christ. 
Being a man of strong convictions, we are not surprised that 
before his vision of the Master on the way to Damascus he was 
one of the most bitter persecutors of the Nazarene, going up and 
down the land “breathing threats” against all who believed in 
His Name. But when he heard the Voice on the road, all the 
faith that he had hitherto pinned to the Old Testament was 
quickly pledged to the Master’s cause. For Him would he battle, 
though it cost his life. No journeys, no prisons, no sufferings, 
no shipwreck, could shake the solid foundations upon which his 
faith was builded. In order to prepare himself for his active 
apostolate he meditated for five years in the deserts of Arabia 
upon the life-story of the Master, so that every lineament of His 
face and every jot and tittle of His doctrines were burned in upon 
his mind and imagination as with a red-hot iron. The sight of 
sin and human shortcomings among those who professed faith in 
the Master did not scandalize him. Confirmed in his faith, as 
were the other Apostles, by a special dispensation of divine grace, 
his soul was never troubled by the least doubt or hesitation. He 
was firmly rooted in Christ. His heart was securely moored to 
the Rock of Peter. Hence, he was preeminently an apostle gifted 
by nature and grace to plant the seeds of the true faith in the 
souls of countless unbelievers. 

Every Holy Name man must hold securely to the faith in 
which alone there is salvation. It would be an empty boast to 
belong to the Holy Name Society if one permitted the slightest 
doubt regarding the faith to creep into one’s mind. Him whose 
cause we have espoused is the Divine Master, Truth Incarnate, 
who cannot deceive, and would not deceive those who have sworn 
fealty to Him. Perpetuating Himself in His Church, He speaks 
as audibly in our age as He did to the little knot of men who 
followed Him about and to the multitudes who sat at His feet 
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in the desert. The inexhaustible riches of His divine Name 
? 


which He handed over to His contemporaries, He still puts with- 
in our reach through the Church. In baptism He seals our souls 
with the seal of faith when He pours into them the three theo- 
logical virtues, which, as seeds, are meant to develop, or as sparks 
in the stubble to be fanned into an all-consuming flame by those 
practices of religion which make it possible for us to say that we 
live the life of faith. The best Holy Name man is the man who 
has the deepest faith. The one who doubts and questions, whose 
adhesion is limited and whose stand is vacillating, is never the 
man who will inject life, vitality and vigor into the branch of the 
Society to which he belongs. 

In the second place, St. Paul carried the Name of Jesus upon 
his forehead by his boldness in championing the glory of this 
name. It was a custom amongst the Jews, sanctioned by the 
usages of the Patriarchs, that the Name of the Most High, em- 
broidered upon a cloth which was securely bound around the 
forehead, be worn by the High Priest night and day. This was 
to signify to the people that the priest was continually meditating 
upon Jehovah and His predilection for the children of Israel. It 
was to be a sign to them that this man had been especially chosen 
to do the work of the Most High in a becoming manner for the 
people’s weal. 

After St. Paul had seen Christ on the way to Damascus, al- 
though he did not wear His Name bound about his head, after 
the manner of the Jewish priesthood, his thoughts were none the 
less constantly centred upon Him. His Epistles are positive proof 
that he had so familiarized himself with the Master’s life and 
doings, had so saturated himself with the Master’s spirit, and had 
so thoroughly made his own the Master’s interests, that he could 
confidently assert that the thought of Jesus Christ was the pivot 
upon which his whole mental and spiritual life revolved. He 
himself tells us that he counts everything but Jesus a loss. He 
had only Christ and Him crucified to preach. He reputed as 
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“dung” everything that did not pertain in some manner to the 
Good Master. It is for this reason, then, that he was able to 
communicate to all his hearers his own ardent love for the Christ. 
He not only illuminated their minds with a clear exposition of 
His teachings, but he set their hearts aglow with tender, sym- 


pathetic love for Him. He not only made it plain to the people 


what the Name of Jesus stood for, but, in the words of the Can- 
ticles, this Name became in his mouth as “oil poured out” to heal 
wounded souls, to invigorate weak souls and to quiet troubled 
souls. 

If we Holy Name men are satisfied merely to know what the 
name of Jesus stands for, we shall never be able to love Christ as 
our friend, nor to make the condescensions of His love known 
toour fellows. If our reverence for the Holy Name is nothing 
more than an intellectual conviction, a conclusion which we have 
drawn from well-laid plans, a cold expression of what we deem 
to be fitting, we can never say that, like St. Paul, we carry the 
Name of Jesus written on our foreheads. We must meditate 
often and long upon all the mercies that are gathered up, as in a 
prism, in this Name. Only when we are fully convinced that the 
Name of Jesus stands for a love which beggars our imagination 
can we have the courage to confess it openly, not only before the 
children of the faith but also before those who scoff at it and 
put it to scorn. Soldiers always fight best for a leader whom 
they love, and they can never love a leader whose courage, kind- 
ness and other noble traits of character they do not know. It is 
for this reason that a wise leader always consorts with his men 
on friendly terms, without thereby losing his grip upon them or 
in any way lessening his authority. Only when we have grown 
familiar with the Christ by prayer and meditation can we defend 
the honor of His Name with that unflinching heroism which 
balks at no personal sacrifice, inconvenience or temporal loss. 

In the third place, the Apostle of the Gentiles confessed the 
Name of Christ by having it ever upon his lips. There has prob- 
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ably never been a preacher in the whole history of the Church 
who has used the Name of Jesus so persistently as this great 
missionary of the Gentiles. He knew very well that the Name of 
Jesus was an epitome of all His teachings and a résumé of all His 


actions. It was the Gospel reduced to the smallest compass, 
Therefore his sermons and his writings were interspersed and 
interlarded with this Holy Name. He calls himself an apostle 


of Jesus Christ, His servant, His worker, and towards the end 
of his life, so accustomed had he become to the reverent use of 
this Name that he invented the daring expression: “For me to 
live is Christ; for me to die is gain.” In these words he hit off 
in one sentence the whole purpose of his existence—which was 
none other than to spread the knowledge of Christ throughout 
the world. It was the only thing that made life tolerable to him, 
Often, no doubt, weary with many journeyings and many suffer- 
ings, he looked longingly to the death which would be “gain” to 
him, inasmuch as it would give him the Christ for whom his heart 
pined. But he gladly endured life and fought its battles, so as 
not only to be made more like Christ through his sufferings but 
also to herald forth in every corner of the world the compas- 
sionate love of the Holy Name. 

Holy Name men need not be reminded that their chief obli- 
gation, aside from a firm belief in the divinity of Christ, is a 
valiant defense of Christ’s interests and Christ’s Name, wherever 
these are assailed. Now that the practice of profanity is becom- — 
ing more widespread and all reverence for authority, including 

“authority of a supernatural kind, is rapidly breaking down, there 
is ample opportunity for Holy Name men to imitate the example 
of St. Paul by having the Name of Christ reverently upon their 
lips, and protesting against its use by others in a wanton spirit 
of irreligion and irreverence. A firm and gentle rebuke will, in 
most cases, make men desist from the unholy practice of taking 
this Name in vain. If the world sees that Holy Name men are 
in dead earnest about showing reverence for this Name, if it 
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finds that they wear their Holy Name buttons as an outward 
token of the faith they have in their hearts, if it learns from the 
determined stand of our Holy Name men that they will not tole- 
rate any liberties in this regard, it is safe to say that we shall see 


the day when the practice of blasphemy and profanity will begin 


to be eliminated from our land. But just as St. Paul had to 
submit to all kinds of difficulties and hardships in order to carry 
on the apostolate of the Holy Name, so we Holy Name men 
should make up our minds to count no labor too great, no under- 
taking too arduous, no hardship too severe, which will even in 
the smallest way help to promote in the world a love for that 
Name in which alone there is salvation. It should be the am- 
bition of every Holy Name, therefore, to keep the Name of Jesus 
in his heart by faith, on his forehead by loving meditation on its 
beauties, on his lips by frequently and reverently pronouncing it 
in prayer. The Holy Name work is a veritable apostolate—an 
apostolate destined to spread the knowledge and love of Christ 
throughout the world. But only if we can succeed in imitating, 
however, imperfectly, St. Paul’s zeal and fervor in this apostolate 
can we feel that we have responded in some measure to the lofty 
vocation to which we have been called—to make Christ and His 
Name better known throughout the world! 





CONFERENCES FOR MARRIED WOMEN 
BY THE REV. REYNOLD KUEHNEL 
XXXIV. Tue EaArty Curtpioop or St. Monica 


From childhood to her death, St. Monica lived a life of prayer, 
It was as natural for her to pray as it is for us to breathe. Her 
loyal and pious servant, her saintly grandmother, as well as her 
saintly parents, each and all helped in molding her for such a life. 
A life of prayer does not mean the continued reciting of prayers 
and nothing else. True it is that there are times when we must 
say certain prayers, but they are merely the help to bring our 
minds to the realization of the permanent, wonderful and adorable 
presence of God. When we speak of a life of prayer of a saint it 
does not necessarily mean that the saint was praying day and night. 
A itfe of prayer means more than that. It means that our every 
thought and word and deed agrees with what God expects of us. 
Joseph of Egypt at once thought of God when he was tempted to 
sin. His first thought was: “How can I do such a thing in the 
presence of my God?” That thought made him strong enough to 
reject sin. The formal prayers we say are not an end in them- 
selves. Therein lies the mistake of those who make of religion a 
caricature. Prayer is not the end, but the means to an end, and 
that end is “living with God.” Prayer is the means that constantly 
keeps us in the friendship of God. And the result of being con- 
stantly in the friendship and presence of God is that we uncon- 
sciously adopt the ways of Him ‘n whose company we are. Being 
in the company of God we get accustomed to think as God thinks, 
love what He loves, detest what He detests. Here you have the 
real meaning of holiness. Here you see the making of a saint. 
This it is what God wants of us. If we love what He loves, namely 
justice, and hate what He hates, namely iniquity, we are truly 
His favorite children, for we have adopted His ways as our ways. 
In this we find the root of the holiness that He asks of us. 

The early life of St. Monica was cast into this mold by the 
saintly people surrounding her. 

She loved prayer, loved to be with God. 

In many ways she was different from children of her age. She 

912 





CONFERENCES FOR MARRIED WOMEN 913 


seemed to be older in her ways than her years would. warrant. 
That, no doubt, is explained by the fact that she was preferably in 
the company of her saintly grandmother and of that equally saintly 
servant of the family. What she heard from these two people 
about life and about the ways of God made her give small regard 
to earthly things. Yet, she was not altogether averse to childish 
play and to the company of those of her own age. However, they 
had to be good. Little St. Monica would not allow any playmates 
to utter even a vulgar word. She would play with children really 
not so much because she enjoyed it, but to amuse other children 
who seemed to be in need of pastime. And even in those tender 
years she was a little missionary, instructing and correcting where 
she saw that such was in place. But rather than play she would 
visit a church. There she would spend hours at a time, looking 
up at the altar where she was told Jesus dwelt waiting for her to 
receive Him in her first holy Communion. 

Her visits to the church were so well known that whenever her 
people wished to find her they went to this church. There they 
would usually find her, praying and gazing at the altar. 

In those visits our dear Saviour taught this pure little girl many. 
a lesson for her future life. Our dear Saviour had a way of His 
own for speaking to her tiny heart and showing her how He loved 
to have her come to Him in many a lonely hour, when no one 
else thought of coming to Him. Her life as it unfolded itself in 
later years is an eloquent testimony of the graces she obtained in 
those tender years. She would never have been the great saint, 
nor the mother of a great saint, unless she had prepared herself so 
wonderfully in the years of her childhood. 

And now a pertinent question about your children. If your chil- 
dren ever get out of your sight, where do you find them? Do you 
go to church to find your little ones? 

Did you ever encourage them, by word and by example, to visit 
achurch in spare moments, to enter and offer a prayer when passing 
a church ? 

Where do you find your children as a rule, and what are they 
doing, as a rule, when you find them? 

The answer to this question may be a greatly more severe re- 
proach to you than to your children. 


Play is well enough in its way. There must be allowed a certain 
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time for childish play. But you must not forget that you are having 
little children to deal with, and not little kittens. Your children 
are not animals, directed by mere instinct, but by mind and will, 
And these two faculties must be trained in accordance with the 
divine plan. 

Never fear for a moment that your children will ever overdo 
prayer. The truth is: prayer is underdone and not overdone in our 
godless times. 

To counteract the spirit of our times,—and it is a godless spirit— 
you parents must draw your children all the more towards God and 
things that are of God, or you and your children will be unable to 
withstand the tide that draws to perdition. 


Remember that little Monica was taught by the example, more 
than by the words, of her elders, to become pious and good. You 
know from experience how much more readily children act upon 
example than upon admonition. It will not be so very difficult for 
you to have children after the manner of little Monica, if you, on 
your part, act after the manner of Monica’s parents. 
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SERMONS FOR THE CHILDREN’S MASS 


A COURSE OF INSTRUCTIONS IN CHRISTIAN 
DOCTRINE 


THE COMMANDMENTS OF THE CHURCH 


39. Tur CoMMANDMENTS IN GENERAL 


Besides the Commandments of God, we have to keep those of the 
Church. Her divine Founder, when He gave her the power of 
the Keys, conferred upon her authority to rule and govern the 
Faithful in His name, and she began at once to use this power most 
wisely, so as to enlarge the Kingdom of Christ. Thus we read in 
the Acts of the Apostles how St. Paul and his disciple Timothy 
traveled from city to city, exhorting the inhabitants to observe the 
rules laid down by the Apostles. The Commandments of the 
Church originated in the apostolic tradition, and developed almost 
spontaneously from the life of the Church; they were permanently 
formulated by General Councils and the Apostolic See at a much 
later date when the zeal of the Faithful was growing cold. They 
aim at the promotion of Church discipline, at regulating the life 
of Christians, and at maintaining public worship. The chief Com- 
mandments of the Church are six: 


1. To hear Mass on Sundays and holy days of obligation. 

. To fast and abstain on the days appointed. 

. To confess at least once a year. 

. To receive the Holy Eucharist during the Easter season. 

. To contribute to the support of our pastors. 

6. Not to marry persons who are not Catholics, or who are 
related to us within the third degree of kindred, nor privately 
without witnesses, nor to solemnize marriage at forbidden times. 


In substance the Commandments of the Church only expound 
and define those of God, especially with reference to the time when 
we must obey them. Thus the first Commandment of the Church 
is only an expansion of the one requiring us to rest on the Sabbath 
day; it also impresses upon us the duty of observing the holy 
days appointed by the Church, and of hearing Holy Mass, this 

915 





916 THE HOMILETIC MONTHLY 


being the supreme act of worship and the most suitable manner of 
keeping a holy day. The second Commandment of the Church 
determines the rules for fasting, a practice sanctified by Christ's 
example, and enjoined by Holy Scripture; whilst the third and 
fourth Commandments order us to receive the Sacraments of 
Penance and Holy Communion at a certain time. The fifth Com- 
mandment provides for the maintenance of churches and clergy, 
and the sixth regulates the important matter of marriage. We are 
bound to obey the Commandments of the Church, for our Lord said 
that whosoever would not hear the Church, was to be regarded as 
a heathen and publican (Matt., xviii, 17). In writing to the He 
brews St. Paul says: “Obey your prelates and be subject to them, 
for they watch as being to render an account of your souls, that 
they may do this with joy and not with grief” (Hebr., xiii, 17). 
It is to our own advantage to pay loyal obedience to the Command- 
ments of the Church, since by keeping Sundays and holy days in 
the way prescribed, we sanctify them, and by fasting and frequently 
receiving the Sacraments we purify and strengthen our souls. 


It is most unreasonable and unchristian for people to profess to , 
be Catholics, and at the same time to refuse obedience to their 
Church. Beware, my brethren, of ever recklessly transgressing 
any of her Commandments, and endeavor to be zealous in com- 
plying with the orders of the Church. Like David, make it your 
boast that you value God’s Commandments more than gold and 
precious stones. 


AO. Tite COMMANDMENTS OF TITE CiuRCH IN PARTICULAR 


The first Commandment requires us to hear Mass on all Sun- 
days and holy days, and to hear it with due attention and devotion, 
because the holy Sacrifice is the supreme act of worship, and by 
assisting at it we honor God in the best and most suitable way. 
The early Christians used to assemble every Sunday in order to 
hear the prophetical books, the Gospels and the Epistles read aloud; 
they listened to an exposition of the passages read, and to an in 
struction on morals; then they prayed and sang together, received 
the Lord’s Supper, which was celebrated at these assemblies, and 
made a collection for the poor. No one absented himself who could 
possibly attend these meetings. 

Make it a rule to attend your parish church both morning and 
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evening on every Sunday and holy day. Do not be satisfied with 
just hearing Mass, but do your best to hear a sermon or instruc- 
tion, and remember that you are not free to seek amusements until 
you have fulfilled your religious obligations. The. second Com- 
mandment of the Church requires us to limit our quantity of food 
to a certain extent on definite days and at certain periods of the 
year. When we fast, we take but one full meal in the day. When 
we abstain, we eat no flesh meat. The Church decides when we are 
to fast and abstain. The Israelites fasted on the days of atonement 
. and at times of public calamity; Moses, Elias and other prophets 
were in the habit of fasting for long periods. The people of Ninive 
fasted and did penance for their sins. St. John the Baptist fasted 
very strictly in the desert, and our Lord prepared for His public 
ministry by a fast of 40 days. He recommended fasting as a salu- 
tary practice, pleasing to God, but He condemned it when undertaken 
merely from ostentation. Whenever the Apostles had to perform 
some difficult task, they fasted; and, as time went on, definite rules 
were laid down and all adult Christians were required to fast at 
certain seasons of the year. Fasting purifies the soul, for lust and 
all evil desires originate in our sensual appetites, and overfeeding 
the body is an occasion of sin. The flesh is always at war with 
the spirit, and our corrupt nature needs to be forcibly held in check. 
Fasting has a twofold effect, inasmuch as it delivers the soul from 
the assaults of passion and renders it more susceptible to good 
influences. It is a mistake, however, to think that fasting serves 
only to subdue the flesh; it is also a means of making satisfaction 
for sin. Just as Eve’s want of self-control was the cause of her 
sin, so is true fasting not only a safeguard against sin but a form 
of reparation for it. 


The third and fourth Commandments refer to sacramental Con- 
fession and Communion, both of which were ordered by Christ 
Himself. In the early ages of Christianity no rules on this subject 
were needed, as Christians still displayed their first fervor, and in 
many places they were accustomed to communicate daily, although 
it was more usual to receive the Sacraments every Sunday. Later, 
when this fervor had died away, the Church required her members 
{0 communicate at Christmas, Easter and Pentecost. In the year 
1215 the Council of the Lateran decided that a Christian should 
be excommunicated who did not receive the Sacraments at least 
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once in the year, viz., at Easter. In this way the third and fourth 
Commandments of the Church were formulated, and they are stil} 
in force and binding upon all who have reached the age of discre- 
tion. The confession should be made to one’s own parish priest, 
or he may sanction its being made to another. It is, of course, very 
expedient for us to receive the Sacraments several times each year; 
in the apostolic age, people availed themselves of every opportunity 
to do so, and in times of persecution they communicated daily, 
The importance of the Fifth and Sixth Commandment is obvious, 
The Faithful are bound to provide the material means needed by 
the Church and her servants to carry out the work entrusted to 
the Church. The regulations concerning marriage are very wise 
and necessary. 


SIN 


41. Srn In GENERAL 


Sin is a deliberate transgression of the divine law and order, an 


act of disobedience and contempt towards God. The root of all 
evil is to be found in pride and self-will, for when a man sins he 
resists God and ceases to honor Him above all things. Instead of 
conforming to God’s most wise and holy Will, he withstands it, 
and thus the creature displays indifference, contempt and even a 
spirit of rebellion against his Creator. In consequence of their 
disobedience, Adam and Eve were driven out of Paradise; they 
transgressed God’s Commandment and desired to put themselves 
on a level with Him. A sinner is guilty of supreme ingratitude. 
God in His infinite love created man for happiness, and made him 
the highest of all created beings, giving him wonderful powers of 
mind and body, and authority to rule all the rest of creation. He 
dealt with man as kindly as a loving father deals with his children. 
What return does a sinner make for all these favors? None but 
the blackest and most horrible ingratitude. A sinner is guilty of 
misusing God’s gifts, since he employs them for a purpose other 
than that which pleases God, thus disfiguring or spoiling His works. 
In short, sin is an insult offered to God, and the sinner despises 
God, misuses His gifts, interrupts the order designed by Him in 
His infinite wisdom, and tries to frustrate His intentions. A sinner 
may do all these things by thoughts, words or works. Because sin 
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is essentially unjust, it entails a load of guilt; it would be well for 
ys if we always remembered this fact, and realized that every 
grievous sin increases our debt to God, our fellowmen and nature 


itself. 
According to the dispositions of the sinners, sins are classified 


as deliberate sins, sins of weakness, sins of ignorance and sins of 
malice. 

Inward sins are committed by thought or desire; outward sins 
by word or action. It is sinful even to let one’s thoughts dwell 
with pleasure upon what is forbidden, or to wish to do anything 
wrong, as we learn from the ninth and tenth Commandments. If 
we frequently indulge in bad thoughts, they acquire a great hold 
upon our minds, and are called up very readily, being almost con- 
tinually present to our imagination. They give rise to a wish to do 
or enjoy what God forbids, and then it becomes easy to find an 
occasion of sin, and the sinful action follows. 


Sins are divided, further, into mortal and venial, according to the 
law that they violate. God wants us to obey all His Command- 
ments, but He does not punish the transgression of all in the same 
way, since there are some which we cannot break without entirely 
forfeiting His love and friendship, whereas this terrible penalty is 
not inflicted upon those who break other Commandments. Mortal 
sins deprive us of all right to enter heaven, and make us cease to 
be God’s children; they are called mortal because they rob us of 
sanctifying grace, which is described in Holy Scripture as the life 
of the soul, and thus they cause us mortal injury. Venial sins do 
not cut us off from God’s friendship, although they bring punish- 
ment upon us. Thus distinction between mortal and venial sin is 
~ based on the teaching of Holy Scripture, and Christ speaks of some 
sits as motes, and of others as beams. In his first Epistle (v, 16, 
7), St. John says that some sins are unto death and others not 
unto death, i. ¢., some are mortal and others venial. 


There are other classifications of sins. Some sins are in a 
peculiar degree the causes of other sins, and these are called capital 
or deadly sins. We generally speak of seven deadly sins, viz., 
pride, avarice, impurity, intemperance, envy, anger and idleness. 

Some sins are termed “sins against the Holy Ghost.” There 
are six sins of these, viz., presumption and over-reliance on God’s 
mercy, despair of divine grace, opposition to known truth, envy 
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of the spiritual favors enjoyed by another, obduracy of heart, and 
final impenitence. 

Finally we may be answerable far the sins of others, and take 
part in them, by counsel, command, consent, encouragement, Praise, 
neglect, failure to rebuke or readiness to excuse. 

Sin has certain inevitable and disastrous results. (1) It cuts ys 
off from God. This fact is taught in the parable of the Prodigal 
Son, who forsook his home and went to a foreign country, where 
his sins plunged him into misery. This story gives us a true account 
of sin. God is our life and our home, and sin severs our connection 
with Him, and His place is taken by self-seeking ambition. The 
sinful soul shuns God as darkness shuns the light, and He with- 
draws His presence, since He cannot feel the same delight in a 
faithless as in a faithful servant. Even God’s mercy has its limits, 
(2) Sin brought death into the world, and the first sin committed 
was a mortal sin, causing spiritual death, 7. e., the loss of justice, 
which inevitably led to natural death. Mortal sin undermines our 
life, diminishes our strength and leaves us a prey to weakness and 
vice (Gen., ii, 17). 

You see, my brethren, what a terrible thing sin is; how many 
kinds of sin there are, the causes that lead to them and the results 
that follow upon them. If you consider all these things, you can- 
not fail to conceive a great horror of all sin, and a fervent desire 
to avoid its evils. Be on your guard against even little sins, and 
then you will be able to escape the temporal and eternal misery 
due to wrong doing. Amen. 


THE CAPITAL SINS 


42. PRIDE 


The seven capital or mortal sins are pride, covetousness, lust, 
gluttony, anger, envy and sloth. They are called capital sins, be 
cause they are the sources from which other sins take their rise, 
and they are also called mortal sins, because the soul, as long ast 
remains in a state of sin, is deprived of God’s love and favor, of 
peace and of all right to heaven, and deserves eternal condemnation. 
It loses all the store of merit that it had previously acquired, and 1s 
dead in the sight of God. 

Let us to-day consider pride, a very common vice, which mani. 
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fests itself in various ways. A man who is proud thinks a great 
deal of himself and very little of others. Exaggerated self-esteem 
is a characteristic of pride. The Pharisee in the Temple displayed 
this kind of pride, when he thanked God for not being a publican. 
A proud man tolerates no injustice to himself, but asserts his own 
importance and refuses to yield to others. He wishes to take 
precedence wherever he goes, and is angry if others are treated with 
more deference. He is ambitious, and ambition is a mark of pride. 
He talks of nothing but himself and his own good qualities and 
noble actions; boastfulness is another mark of pride. He bases 
his claim to respect upon things of no value, such as his descent 
from a long line of ancestors, his fine surroundings or his aristo- 
cratic acquaintances—in a word, he is vain, and vanity proceeds 
from pride. He undertakes tasks that are beyond his power to 
perform, and refuses to believe anything that he cannot understand, 
even although God has revealed it. Presumption and unbelief 
often are consequences of pride. He wants to be considered vir- 
tuous, though he takes no pains to be so, and sometimes he assumes 
a cloak of humility in order thus to secure esteem and promotion. 
Hypocrisy is a proof of pride: A proud man is disobedient and 
rebels against his lawful superiors, because he wishes to be above 
and not beneath others. A rebellious spirit is the outcome of pride. 
He is quick to take offense at every trifle and cannot bear others 
to enjoy any advantage over him, whilst he is always ready to 
criticize his neighbors. This tendency to envy and strife is evidence 
of pride. 

You see, then, that pride reveals itself in many different ways, 
and by this sin a man outrages God and wrongs his neighbors and 
himself. 

1. Pride is an offense against God, because a proud man appro- 
priates the honor due to God, and acts and thinks in a way 
opposed ta the will of God. God, however, resists the proud and 
chastises them, as we learn from many events recorded in Holy 
Scripture, e. g., the fall of the angels, the expulsion of Adam and 
Eve from paradise, the confusion of those who began to build the 
tower of Babel, etc. 

2 The proud sin against their fellowmen, for they generally 
despise, envy, slander and quarrel with others. | 

3. They sin against themselves, since their pride prevents them 
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from perceiving their own faults, so that amendment is out of the 
question; nor will they endure to be reproved. St. Bernard says: 
“Pride is an insidious evil, a secret poison, a hidden vice, blinding 
the heart and concealing itself under a veil of good works.” A 
proud man gains no merit, is hailed by all, acts in a way contrary 
to his own advantage and falls into many sins. How may these 
evils be avoided and corrected? 

1. We should reflect on what we really are, in body and soul, 
and then we shall soon discover that we are miserable creatures, 
with no reason at all for pride. 

2. If we consider the extreme malice of pride, we shall be 
anxious to avoid it. 

3. We should beware of attaching too much importance to 
human praise. All the fine things that people may say about us 
are not necessarily true. 

4. If we compare ourselves with good people, we shall soon 
see how far inferior we are to them. 


Thoughts such as. these will make us humble, and unless we 


possess true humility we cannot please God or earn the good-will 
of our neighbors, or secure our own salvation. 





RELIGION; FAITH; THE CHURCH 
A SERIES OF APOLOGETIC DISCOURSES 


XIX. BrsLe AND BABEL 


When a human being makes a statement, some one else may 
come forward and deny its truth; but no one can contradict God, 
who is infinitely wise and truthful. The Bible is His Word, and 
consequently it is true, now and for ever, although some people 
have opposed it, and declared that the stars in the sky, the interior 
of the earth, the evolution of plants and animals and the history 
of mankind all prove that it contains falsehoods. They say that 
the world took vast periods of time to come into being, that it has 
existed for thousands of years; and since the Bible contains a dif- 
ferent account of the matter, therefore the Bible is wrong. You 
heard last time that no real discrepancy is possible between the 
Bible and the book of nature, because both originate in God. It is, 
however, quite possible for men to err in reading the book of nature, 
and to misinterpret the Bible, and then contradictions arise, but 
men are to blame for them. It is of primary importance for us 
to accept with the greatest caution scientific statements that are 
alleged to be at variance with the Bible, and we must not expect 
to find in the Bible what God does not intend it to teach, remem- 
bering St. Augustine’s remark that He designed it to make us 
Christians, and not mathematicians or scientists. 

In recent years a certain learned professor in Berlin studied the 
cuneiform inscriptions on bricks and tiles discovered in burial 
places near the Euphrates and Tigris, where for more than 2,000 
years the mighty cities of Ninive and Babylon have lain in ruins. 
The professor, Delitzsch is his name, tried to prove that these 
records were of an earlier date than the Bible, and that the Bible 
repeated things that had been known in Babylon, that consequently 
these facts were not divinely revealed, and that, therefore, the Bible 
is not the Word of God. The professor’s theory was hailed with 
enthusiasm by the opponents of Christianity, who thought that he 
had finally disposed of the Bible—but this is by no means the case. 
The Bible is God’s Word, and will last for ever. But you have a 
right to ask how matters stand with this theory. It is difficult to 
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give a brief answer, for volumes have been written on the subject; 
nor is it easy to make my answer simple and intelligible to everyone, 
for a vast amount of learning has been displayed in dealing with 
-this theory, but, if you will listen attentively, I will try to make 
you understand it. 


1. Have you ever heard of the Denderah zodiac? It is fairly 
ancient history, but we shall do well to recall it. The zodiac is, as 
you know, the circle which the sun apparently makes in the course 
of a year, the parts of which are named the “signs” of the zodiac. 
During Napoleon’s Egyptian campaign a representation of the zo- 
diac was discovered in the temple at Denderah, in Egypt. Learned 
men who examined it proceeded to determine its date. Some as- 
signed it to a period 1,000 B. C.; others said 2,000; others 4,000, 
and one even thought 15,000 was nearer the mark. This seemed to 
dispose of the Bible, according to which only about 4,000 years 
elapsed between Adam and Christ. But in the midst of the exulta- 
tion over the alleged discovery of an error in the Bible, other 
scholars came forward to prove that the zodiac in question was 
not particularly ancient, and far from dating back to a period 
thousands of years B. C., it, like the temple in which it was found, 
belonged to the Christian era, as was conclusively proved by an 
inscription, previously overlooked, in the colonnade of the temple. 
Alas, what a crushing blow for our adversaries! 


There is another story about Egypt that is rather amusing. We 
read in Genesis that camels formed part of the offering made by 
the Egyptian king to Abraham. Some learned Egyptologist doubted 
whether camels existed in Egypt, and declared that there was no 
mention at all of a camel in all the hieroglyphs that have come down 
to us; therefore, he argued, there were no such animals in the 
country at that time. Consequently the Bible must be wrong, at 
least the book, which contains an allusion to camels, must be of 
much later date. Again, people smiled contemptuously at the Bible, 
until in some recent excavations an extremely ancient tomb was 
discovered, in which was found a vessel shaped in the form of a 
camel kneeling down to receive its load. No one knows precisely _ 
how old this vessel is, but some assign it to 4,000 B. C. This “pre- 
historic camel,” as it is called, can be seen in the Egyptian Museum 
of Berlin. We may, therefore, point to the Denderah zodiac and to 
the prehistoric camel, when people talk about other discoveries said 
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to contradict the Bible. We are not bound to believe blindly all 
that modern scholars say about the significance, or the age, of 
recently discovered cuneiform inscriptions at Babylon. It is quite 
possible for them to be mistaken. Until a comparatively short time 

0, no one could read these inscriptions, and while much has been 
accomplished by the genius and industry of scholars, the interpreta- 
tion is still uncertain, and the best scholars acknowledge that there 
is still much obscurity and many difficulties. To give you one 
instance of them, let me mention that in our languages we use 
some 25 or 26 letters, but the Assyrian-Babylonian script employs 
no less than 600 different signs, and 20,000 groups of signs or letters. 
How easily a misinterpretation may occur! Moreover, many of 
these signs denote sometimes a syllable, sometimes a whole word. 
How difficult it must be to read them correctly! 


But even if we take it for granted that our scholars have made 
no mistakes and have read the inscriptions accurately, how are we 
to know that the facts recorded are true? You have seen that it 
is possible to misread even the book of nature, although its con- 
tents cannot be false. In the case of ancient inscriptions, we are 
not justified in assuming them to be invariably true; they are the 
work of human beings, who are liable to error. Why should we 
place implicit faith in the ancient Babylonians? Nations with the 
unbridled imagination of the East are not particularly trustworthy. 
Exaggerations and misstatements have been shown to exist in their 
cuneiform inscriptions, and no one is bound to believe them. It 
isa sad fact that many learned men, while accusing us of credulity, 
are themselves extremely credulous. They are ready enough to 
doubt what they read in the Bible, and to declare it untrue, although 
itis God’s Word; they think that thus they are acting scientifically 
and without bias; but if they catch sight of some ancient manu- 
script or stone inscription, they are carried away by enthusiasm, 
and proceed with the utmost assurance to decipher them, and wel- 
come the information thus obtained as most certainly true. Let 
them do as they please ; we are less credulous, and feel a wholesome 


distrust of new discoveries that are supposed to overthrow the 
Bible. 


2. Let us now return to Professor Delitzsch. His theory affects 
both, historical events recorded in the Bible, such as the Creation 
and the Deluge, and also its religious and ethical teaching. He 





926 THE HOMILETIC MONTHLY 


believes it possible to show from the cuneiform inscriptions, that 
there were many points of resemblance between the Babylonian 
religion and that of the Bible, only the former was earlier and 
more perfect; hence, he argues, the Bible is not the word of God, 
There are undoubtedly points of resemblance; but there are also 
points of difference, which Delitzsch ignores. But why should 
there not be many points of resemblance? Did all the knowledge 
possessed by mankind after their expulsion from Paradise perish 
from among their descendants? When Abraham quitted his home 
in Babylonia, did he carry with him none of the knowledge that 
was an inheritance common to the race? Human nature is the 
same everywhere, so we need not be surprised if everywhere similar 
religious views and moral laws prevail. 


“But,” says Delitzsch, “the Babylonian records are older than the 
Bible.” It has been clearly proved that this is not universally true; 
some of them may be older, but what of it? As you know, the Bible 
does not consist solely of revelations regarding things previously 
unknown. Moses and the other authors may already have known 
much of what they wrote, and may have derived their knowledge 
either from some primitive revelation or elsewhere, possibly from 
Egypt, where Moses was educated, and possibly also from Baby- 
lonia, whence Abraham had come. This proves nothing at all 
against the Bible, which proceeds from God, not from Egypt or 
Babylonia, and it was God who prompted Moses and the others 
to write. But what can be said in answer to the assertion that 
the Babylonian version is better, purer, more perfect, than that 
given by the Bible? If I were to read you what these Babylonian 
records say about the Creation, and the fall of man, how the gods 
gather like flies about the freshly slain sacrifice, how they quarrel 
with goddesses, how they drink until intoxicated, etc., you would 
either feel disgusted or you would burst out laughing. Compare 
all this with the dignified simplicity of the Bible: “In the beginning 
God created heaven and earth. And God said: Be light made. And 
light was made. And God saw that it was good.” 


Delitzsch fancies that the Babylonian conception of the God- 
head was peculiarly perfect; but I have just told you about these 
queer deities, and it is difficult to see how, nevertheless, they be- 
lieved in one true God. Still, if they did so, it proves nothing 
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against the Bible, it only shows that they had preserved this par- 
ticular belief. There is, however, no evidence that they believed in 
the unity and sanctity of God; on the contrary, they seem to have 
lapsed into a debased kind of polytheism, and it was in order to 
protect Abraham from this that God bade him go forth from his 
country, his kindred and his father’s house. 


Lastly, a comparison is drawn between the moral teaching of 
the Babylonians and that of the Bible. Human nature did not be- 
come utterly corrupt after the fall, and the moral law is written in 
man’s conscience, which tells him what is right and what is wrong; 
and no one is so degraded as to be incapable of doing anything good. 
Moses has been compared with the Babylonian legislator Ham- 
murabi, who was a contemporary of Abraham, and it is suggested 
that Moses simply copied Hammurabi. The latter’s laws contain 
much that is commendable on the subject of right and justice, and, 
as I have pointed out, this is not surprising. The two codes differ, 
nevertheless, very greatly. For instance, Hammurabi speaks of 
marriage as a purely secular contract, Moses regards it as sanctified 
by religion; Hammurabi sanctions the intermarriage of near rela- 
tives, Moses forbids it. Hammurabi imposes no penalty upon 
incest, Moses condemns offenders to death. If we look at the 
worship of God, man’s higher duty, what do we find? The Baby- 
lonians prayed and offered sacrifice to their gods, but their whole 
worship was a mass of magic, witchcraft and superstition. To the 
Israelites, on the contrary, God said through Moses: “The soul 
that shall go aside after magicians and soothsayers . . . I will set 
my face against that soul, and destroy it out of the midst of its 
people” (Levit., xx, 6). Many years afterward, when the Jews 
were in danger of being infected with the vices of Babylon, the 
prophets lifted up their voices and cried: “Hearken not to diviners 
and dreamers and soothsayers and sorcerers” (Jer., xxvii, 9). 


Here lies the great difference between the Bible and Babylon. 
One is like a serene summer day, on which the sun shines brightly ; 
the other is a cloudy night, with here and there a star to pierce the 
darkness. Anyone who, after comparing the two, prefers Babylon, 
must be overhasty in his judgment. The excavations and dis- 
coveries near the Tigris and Euphrates have proved nothing against 
the Bible, but rather the reverse. Those silent stones, picked up 
here and there, bear testimony to it. The Bible does not need their 
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evidence, for God requires no witness. Yet we may call upon those 
very inscriptions as witnesses for the Bible. Vigouroux, a French 
explorer, has written a work in which he shows how the statements 
made by the writers of the Bible are confirmed and elucidated by 
recent discoveries in Palestine, Egypt and Assyria. We have al- 
ready heard about “the prehistoric camel” ;—here is another, some- 
what similar instance. In the book of Genesis there are references 
to grapes, wine, and Pharao’s cupbearer. Critics have pointed out 
that Herodotus and Plutarch both deny that wine was made in 
Egypt; consequently, say the critics, the Bible is wrong. But re- 
cently, in burial chambers in the pyramids, representations have 
been discovered of vines, and of the treading of the wine-press; 
they are so clear that no one could possibly fail to recognize them. 
Again, doubts were cast upon the tasks imposed upon the Israelites 
in Egypt, but now pictures have been found showing men engaged 
in brick making and their overseers; we seem to be able to watch 
the Israelites at work. There are many other instances to which 
I might refer, but it is unnecessary—God and the Bible have no 
need of human testimony, yet the testimony exists, and it is all in 
support of the Bible. 








COLLECTANEA 


OPENING OF THE CONVENTION OF THE STATE 
FEDERATION OF CATHOLIC SOCIETIES 


SERMON BY THE VeRY Rev. J. D. Foutkes, S.J. 


Right Reverend Bishop, Very Reverend and Reverend Fathers, 
Dear Friends in Christ:—The grandest monuments of Europe are 
God’s homes on earth. His massive cathedrals and stately basilicas, 
poems in marble, anthems in stone, harmonies of chiseled beauty, 
they are the despair of architects, the inspiration of artists, the 
wonder of tourists. As we gaze at their lofty proportions and 
heaven-pointed spires, their sculptured portals and traceried win- 
dows, their graceful arches and flying buttresses, their frescoed 
domes and jeweled altars, our heartfelt admiration bursts forth into 
this natural interrogation: “What force can have brought into being 
such magnificence, majesty and sublimity ?” 

The echo answers loud and clear from age-worn archives care- 
fully guarded in mediaeval vaults: “Cooperation!” The student 
of history knows this as infallible certainty. Pontiff and priest, 
king and subject, lord and serf, uniting together erected these inimi- 
table masterpieces. 

In ye olden days every Catholic kept heart and soul alert for 
God, his watchword that immortal saying of the boy Christ in 
Herod’s temple, “I must be about my Father’s business.” God’s 
business is the salvation of souls; for this He founded on earth 
His Church, and stamped her with the indelible marks of Oneness, 
Holiness, Catholicity and Apostolicity. 

Looking back through the vista of twenty centuries we find her 
faithful to her divine trust, providing remedies in every crisis. 
When cataclysms and catastrophes incident upon pagan godless- 
ness, barbaric invasion, rebel heresy or social corruption, threaten 
her very existence, this universal mother calls out: “Arise! Come 
forth!’ In reply there is a gathering of clans, a mustering of 
mitres and crowns, of cowls and gowns, of casques and caps, till 
victory alights-on her unchanging brow. Out from the darksome 
catacombs and across the blood-stained arenas of amphitheatres 
she walks triumphant and sits enthroned alongside Constantine the 
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Great, holding in her hands his peace edict, rescued from the gory 
deluge of three hundred years of persecution. When Attila and 
his Huns roll their chariot wheels across the fair plains and moun- 
tain passes of Germany, France and Italy, with calm dignity and 
heroic bravery she stays the onslaught of this “Scourge of God”; 
she saves from his fury the last relics of an expiring civilization to 
be the seed plants of new ages of progress. All honor to St. Leo 
the Great and his courageous children! When Moslem Sultan 
proclaims that he will “feed his war-horse on the altars of Rome 
with oats grown in the Vatican gardens,” she sends her pilgrim 
preacher, Peter the Hermit, staff in hand, to kingly courts and 
baronial strongholds and henchmen’s hovels. Did they hearken to 
this extraordinary envoy, uniformed in sackcloth, embroidered with 
the red cross of man’s redemption? Ask Saladin and his Saracen 
hordes why the Bosporus ran crimson with “gouts of gore,” and 
neighing steeds galloped in wild glee from the Euxine Sea to the 
walls of Acre. Ask the fanatic followers of Islam’s prophet why 
Godfrey de Bouillon, Tancred the Fearless and Richard Coeur de 
Lion scaled the walls of Jerusalem and stood at victorious attention, 
panoplied in helmet and coat-of-mail, shield and lance and golden 
spurs before the rock-hewn sepulchre of Christ. 

When pride of intellect broke the bonds of faith and launched 
Luther with his renegades out on an ocean of heresy, license and 
immorality ; when Henry VIII. unmoored Britannia from the rock 
of truth, did Peter’s bark founder? No! No! “Peace! Be still!” 
echoed over the troubled waters; the Ancient Mariner, successor 
of the Fisherman, shakes the foam from his locks; a sturdy pilot 
has’ mounted the gunwales, Inigo de Loyola; the mutineers are 
replaced by recruits from India, Japan, China, America; strong 
oars skim the waves; sails are set, pennants hoisted and the Ark 
of Salvation breasts the billows “Ad Majorem Dei Gloriam.” 


Why have I recalled these glorious deeds of the past? Because 
I want to emphasize the filial cooperation of clergy and laity in 
bygone ages and to emphasize more strongly the necessity of similar 
cooperation at the present time. 

Dream not that the Church is immune from attack in the twen- 
tieth century. Remember she is the spouse of the persecuted Bride- 
groom, who died on the Cross, because He was “about His Father's 
business.” Heiress to His doctrines and principles, she must feel 
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the mailed hands of enemies opposed to His Decalogue. Here in 
our own land insidious shafts are hurled at her priesthood from 
press and platform, because these ambassadors of Christ, heralds of 
true civilization, work incessantly in God’s vineyard, evangelizing, 
erecting new temples of Christianity, educating millions of citizens 
to respect law and order. Poisoned arrows of derision are leveled 
at her cloistered convents and her nuns, because they follow the 
footsteps of the Immaculate Lamb, burning with zeal for the young 
minds and hearts committed to their charge, ever eager to solace 
and comfort the physically and spiritually diseased. 


Witness the infamous convent inspection bills and the lying lubri- 
cations of such papers as the Menace! At times the Church must 
stand a “Mater Dolorosa,” grieving in the midst of her children, 
because there are few voices heard in her defense. 

Is my statement true? Let us see: Does she always find along- 
side her a solid phalanx of Catholic gentlemen of mark, who court 
high principles and lofty ideals? A solid phalanx? No! Some 
few faithful men? Yes! With sorrow she views in this great 
republic too many Catholic politicians, who never, or rarely, receive 
the Sacraments; too many labor leaders, who advocate violent 
methods of reform ; too many “social” climbers, who contract wrong 
marriages or frequent divorce courts; too many professional and 
business men, whose sons and daughters attend godless colleges 
and universities. 

How she needs men convinced to their hearts’ core that there 
isno greater glory on earth than that of being a Catholic, and no 
greater privilege than that of working enthusiastically and unspar- 
ingly for the advancement of the Church! 


Think of her labors! She must minister to the thronging thou- 
sands of immigrants landed on our shores; she must protect the 
lambs of the fold from sectarian settlement-workers; she must de- 
fend her educational and charitable institutions against bigots; she 
must correct public opinion. For this she wants devout, efficient, 
highly educated, virile laymen, such as those great heroes of the 
past, Blessed Thomas More, Daniel O’Connell, Frederick Ozanam, 
ludwig Windthorst. She wants such and in goodly numbers. 
‘Why such,” I hear someone say, “when Catholics are thoroughly 
organized ?”” 

I'do not deny that we have splendid organizations with badges 
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and buttons and a large membership roll. But alas and alack! 
How many rest perfectly content with the button-wearing! 


It is not the apathetic, listless, resourceless layman who is a trye 
son of Mother Church to-day, but the one who exerts a direct per- 
sonal participation in Catholic interests and enterprises by loyal, 
affectionate and in-time cooperation with lawful ecclesiastical supe- 
riors; one who, with others, will act as a breakwater against the 
tidal waves of vilification and slander, seething and surging against 
their Catholicity. 

The “business of our Heavenly Father” should be the ever-present 
slogan of all Catholic laymen. Avaunt the petulant whine, “The 
Church and her hierarchy look out for their own and the people's 
welfare!” 


Twentieth-century sons of a two- thousand - year - old venerable 
Mother, let your watchword be that of the Crusaders: “Dieu le 
veut’—“‘God wills it.” Suit your actions to these words. 


With Blessed Thomas More fling from your shoulders the 
lecherous hand that would coax you into truckling to a dominant 
and popular misstatement or to keep silent in the face of apostasy. 
With Daniel O’Connell let your Catholicity glitter around you, 
illumining your whole life, forcing itself to the front till, with 
your time, money and service, you emancipate her from the chains 
of prejudice and liberate her from enemy ignorance. With Fred- 
eric Ozanam go to the hovels and, under the inspiration of St. Vin- 
cent de Paul visit the poor, the sick, the dying. Bring food to the 
outcast, consolation to the afflicted, Christian burial to the dead 
Lazarus. With Ludwig Windthorst show the world, as he showed 
Otto von Bismarck, that governments cannot be built on the quick- 
sands of passing fancy and the wholly unreliable passions and emo- 
tions of men, but solely on the rock of true religion. 


Thus cooperate with priest and Pontiff and you will perform 
deeds worthy of your sires, who studded Europe with matchless 
Minsters, sat triumphantly on the tomb of paganism, metamor- 
phosed barbarism into civilization, and made the Crescent bow to the 
Cross, and sailed safely through the war zone of the Reformation 
on Peter’s unsinkable bark. Being ever about your Heavenly 
Father’s “business,” in time you will enter, as glorious sons, one 
of His “many mansions” for all eternity. Amen! 





PASTORAL PART 





ANALECTA 


NEW DECREES AND DECISIONS OF THE HOLY 
FATHER AND THE ROMAN CONGREGATIONS 


Sacred Consistorial Congregation: 


Many faculties formerly obtained through Indults have 
been granted to all Ordinaries by the new Code. Hence 
it is decreed that such Indults now cease as far as the 
forum externum is concerned. 


In addition to the faculties granted in Canons 1043-1045, 
the Holy Father now grants to Ordinaries in America and 
certain other countries the power to dispense from the 
impediments mentioned in Canon 1042, to sanate marriages 
invalid on account of such impediments, and to dispense 
in certain urgent cases from some impediments of major 


grade. (April 25, 1918). 





CASUS CONSCIENTIAE 


BAPTISM OF A NON-CATHOLIC’S INFANT 


Case.—The infant of Sempronia is in danger of death. Honoria, 
the Catholic nurse, asks whether she may call the priest to baptize 
the child. Although Sempronia practises no religion, she readily 
consents to the nurse’s request. “To baptize the child,” she says, 
“will not do it any harm, and may do it much good.” Honoria fears 
to perform the baptism herself, as she knows the child will not be 
educated in the Catholic faith, should it live. But while she goes 
to the telephone to consult the priest, the infant dies. 


Question.—1. Is the effect of an infant’s baptism dependent on 
the disposition of its parents? 2. Must children of non-Catholics 
obtain the consent of their parents before their request for baptism 
can be granted? 3. Is it lawful to baptize the infants of non- 
Catholics without the parents’ permission? 4. Is it lawful to bap- 


tize such infants when the parents request it? 5. Did Honoria act 
rightly in not administering baptism? 

Solution.—1. The conditions for the validity of the Sacraments 
may be reduced to three: (1) there must be proper application of 
the matter and form of the Sacrament; (2) the minister must have 
the necessary power and intention; (3) the subject must be capable 
of receiving the Sacrament. The last condition includes in adults 
(except for the Eucharist) a true, internal intention of receiving 
the Sacrament as a sacred rite. In the case of infants and the 
perpetually insane the intention is supplied by the intention of 
Christ and the Church. “Sicut enim sine propria voluntate ipsi 
peccatum contraxerunt, ita sine voluntate ab illo liberantur” (St. 
Alphonsus, T. M. vi. 80). Hence, if infants are unbaptized and in 
statu viae, they are subjects capable of receiving Baptism. The 
want of intention on the part of the parents is no obstacle to validity, 
if some one else administers the Sacrament. “Little children are 
offered that they may receive grace in their souls,” says St. Augus- 
tine, “not so much from the hands of those that carry them (yet 
from these, too, if they be good and faithful) as from the whole 
company of the Saints and the faithful. For they are rightly con 
sidered to be offered by those who are pleased at their being offered, 
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and by whose charity they are united in communion with the Holy 
Ghost.” In the present case, then, the wishes of the parents are 
considered as bearing on the lawful, not on the valid administration 
of Baptism. 

2. Children who have reached the age of reason and who are 
sufficiently instructed may be baptized when they request it, even 
though their parents are unbelievers and do not approve. At the 
age of reason children begin to control their own actions in things 
that are of divine or natural law, and hence are able to choose of 
their own accord to receive Baptism. But prudence would dictate 
that the Sacrament be not given them until it was clear that they 
understood well what they were about and that the danger of per- 
version had been carefully guarded against. If they are minors, 
they should seek their parents’ consent, and as far as possible all 
offence should be avoided. 


3. In regard to children who have not reached the age of reason, 
if their non-Catholic parents object, they cannot lawfully be bap- 
tized. The Church has never permitted the forcible baptism of the 
infants of unbelievers. St. Thomas shows two reasons for this: 
(a) It would be contrary to natural justice if children who cannot 
look after themselves were baptized against their parents’ will, 
just as it would be if one having the use of reason were baptized 
against his will. (b) Under the circumstances it would be dan- 
gerous to baptize such children, for they would be liable to lapse 
into unbelief by reason of their natural affection for their parents 
(S. T. iii, Q. 68, A. 10). 

God has willed that all should be baptized, but He has not willed 
that this should be observed to the neglect of the natural law. 
Hence, no one would think that the law of baptism required that a 
mother should be killed to make baptism possible for the infant in 
her womb or that force should be used to constrain an adult to 
receive the Sacrament. Now the same natural law which gives the 
mother the right to life and the adult the right to freedom, gives 
the parent the right to exercise supervision over his children. 
Hence, to baptize such infants against their parents’ wishes would 
be an invasion of the rights of another, and consequently an un- 
lawful action. Of course, the case would be different if the parents 
were by reason of baptism or Catholic faith subjects of the Church. 
No parental right would be violated if their children were baptized 
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when they neglected their duty in the matter. But if there is dan. 
ger of scandal or of perversion, as happens when the children wil] 
be brought up by non-Catholic parents, the baptism should not be 
attempted. There are exceptions to the general rule here stated. 
Such infants may be baptized without their parents’ consent; (a) if 
they are at the point of death or will never acquire the use of 
reason; (b) if they have been removed from their parents’ care 
and the danger of perversion; (c) if one of the parents consents 
to the baptism and the Catholic education of the child is assured 
(Codex, cc. 750, 751). 


4. When a non-Catholic asks to have his child baptized Hs a 
Catholic, priest or layman, either he wishes that the child shall be 
educated as a Catholic, or he has no such intention. (a) In the 
former case it is right to baptize the child, if there are indications 
that the parents will carry out their promises. Care should be 
taken to provide Catholic sponsors. A prudent judgment from the 
circumstances of the case will have to decide whether there is 
likelihood that the promise of Catholic education will be fulfilled, 
Indications would be favorable, for example, if the parents were 
well disposed toward the Catholic religion, if they entrust the 
religious training of the child to the sponsor or to another Catholic. 
(b) But if the parents ask for baptism for their child with the 
intention to bring it up as a member of their own sect or to leave 
it free to choose for itself when it reaches the age of understand- 
ing, there is no well-founded hope that such a child will live asa 
Catholic, and hence Catholic baptism should not be given. 


5. Honoria acted rightly in not baptizing the child. The mother’s 
consent or even her request of baptism did not mean that she 
wished the child to be reared a Catholic. Honoria knew that Sem- 
pronia had no such intention and that there was no reason to think 
she would ever change her mind. The nurse would have been 
guilty of virtual complicity in the profanation of a Sacrament had 
she yielded to such a plan. That the child died without baptism 
was most regrettable; but Honoria was not responsible, since she 
did not consider the danger of death as imminent. - Had she known 
that death was so near, it would have been her duty to baptize the 
child even without the mother’s consent. In such an extremity the 
parental right would have to yield to the higher law of necessity, 
to the child’s immediate need of the Sacrament. 





